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T H E R E  IS  NO R E L IG IO N  A lG H E R  T H A N  T R U T H .

[ F a m ily  motto of the Maharajahs of P en a r  <>»'].

OLD DIARY LEAVES *
S e c o n d  O r i e n t a l  S e r i e s , C h a p t e r  X Y I I I .

A N official torir in Northern Tndia having been planned as part of 
the year’s programme, I sailed for Calcutta in the French steamer 

41 Tibre” on the 3rd June. It was a relief most blessed to get to sea and 
enjoy its pure, apol breezes and its ozone after my recent tour in the 
South, with its concomitant heat and dust, its crowds, mental anxiety 
and physical strain : never did I so gladly go ont from land upon the 
deep bine Bay of Bengal, badly as it had treated me at times. I was 
in the thick of the fight for the salvation of the Society, my courage 
and faith rising in proportion to the obstacles, and every one will 
understand what must have been the physical and mental effect of this 
temporary escape from the strain of public work. Life seemed pouring 
into my body from the physical mother of all terrestrial life, the germ* 
hatching sea. I could well have cried out with Uhland :

“iTake, O boatman, thrice thy fee;
Take,—1 give it willingly;
For, invisible to thee,
Spirits twain have cross'd with me.”

The weather fine and the sea smooth, I was well rested and refresh
e d  by t h e  time we reached Calcutta, on the 6th, at 5 p.m*. About twenty 
friends met me on landing and gave me cordial welcome ; chief among 
them the ever-faitbfnl Norendronath Sen, President of tbe Bengal T. S. 
A crowded meeting of that Branch was beld on the next evening, and 
a stream of visitors kept me busy throughout each day. Instead of 
losing members I began to admit fresh candidates almost at once ; but 
my first public lecturing work was fixed for Darjiling, so I took train 
for that mountain*cradled station on the second day. The journey 
occupies but twenty-five hours, and one has scarcely time to prepare his

* Two full series, or voltimes, of thirty chapters each, one tracing the history of 
the Theosophical Society np to the time of the departure of the Pounders from New 
York to India, the other subsequently, have appeared. The first volume is avail, 
able In book form. The present Aries is the third,



body for the change from 100° to 60° Fahrenheit before one is there. 
It is a most delightful little trip, provided one has good weather and 
is not too much delayed by landslips in the mountains.

The whole Darjiling Branch met me at the station, and with 
them was that excellent, philanthropical young millionaire, the 
late Tej Narain, of Bhagulpar, founder of the prosperous Anglo- 
Sanskrit College that bears his name and perpetuates bis memory. He 
and I were old acquaintances and the founding of this College, for the 
accomplishment of which act credit is largely due to Babu Ladli Mohun 
Ghose, L. M. S., one of our Bhagulpur members, is directly traceable to 
our Society’s influential appeals *to the Hindu heart and conscience. 
Tej Narain brought Sarat Chandra D&s, (the now famous Founder and 
Honorary Secretary of the Buddhist Text Society, a C. I. E. and 
Rai Bahadur for his services to Government and achievements in 
Philology) to see me, and many others called daily. Sarat Babu is a 
most interesting man to talk with, if one cares about Tibot aud Northern 
Buddhism, for he knows more about them than any man in India—or 
outside it, for that matter. He was a teacher in Government service, 
in charge of a Bhutia and Sikkimese school at Darjiling, and had 
learned a good deal of the Tibetan language, when the idea came to him 
to try the feat which has baffled so many European explorers of reach
ing Lhassa, the mysterious Tibetan capital. In the character of a 
Pandit and Indian doctor he went and actually succeeded; not only 
that, but he brought back with him many Tibetan versions of early 
Buddhistic books and a very complete knowledge of the Tibetans, their 
Lamas, religious ceremonies and holy days, not to speak of the geogra
phy of Tibet between the Indian frontier and Lhassa, his notes on 
which had to be collected with the greatest care and preserved with the 
greatest cunning. For example, as he conld not use a surveyor’s chain, 
he conuted distances by telling the beads of his rosary. His two reports 
to the Indian Government are highly interesting and instructive, the 
narrative comparing favorably with the best works of the kind, by the 
world’s most famed explorers; and, what is strange for an Oriental, 
are free from bombastic exaggeration and extravagant hyperbole—cf. the 
“ Mahavansa.’’ In conversation, as confidence was established between 
us, he told me most interesting things about the white and black magic 
of the ‘ yellow ’ and ‘ red ’ Lamas, things which amply support the 
evidence of the abbes Hue and Gabet, and of Mme. Blavatsky, as 
well. But, being a Government servant, he seems to think that if be 
should tell the public what he told rae several times and once Mrs. 
Besant in my company, his reputation as a scientific observer would 
be jeopardised and his interests have to suffer: in short, he takes the 
selfish view of it, and has for many years now, been hiding truth 
because he can’t afford to give it oat. He actually lived thirteen 
months at Teshu Lumpo, in the household of the TaBhi Lama, the 
second in rank in the Lamaic hierarchy ; made the journey thence to 
bhassa under favorable auspices ; saw and talked with the Dalai Lama,



or Supreme Pontiff, and brought back manuscripts, printed books and 
other souvenirs of his memorable journey. He was good enough io 
give me one of the soft silken scarfs that the Tashi Lama, at a 
reception, laid across his hands, after the national custom, when they 
were held out witli joined palms in reverential salutation. I have it 
at Adyar among our curiosities. Woven into the tissue is a picture of 
the Lord Buddha, seated, with his two disciples, Sariputra and 
Moggallana, at his right and left.

Among my frequent visitors was Babu Parbati Charan Roy, one of 
tbe best educated of Calcutta University graduates, and then holding a 
position of influence under Government. Like too many of his class, 
his feeble spiritual belief had been submerged by Western educational 
influences, and he was a thorough disbeliever in the future state, though 
always ready to discuss those questions. I am glad to say that his 
contact with H. P. B. and our literature eventually worked a complete 
change in his ideas; he became a member of our Society, and some 
years later published a book giving the history of his repudiation of his 
ancestral religion, his return to it, and the peace of mind and joy 
which this brought him'.

The then young Prince of Nuddea came to see me and spent many 
hours in my company, seeming happy to be under the influence of one who 
loved his country and people. His tutor, a brilliant graduate, was another 
freethinker and sceptic, so that for. all the religious good he got by it 
the Prince might as well have been brought up by one of those dis
believing European tutors who have checked the pious inclinations of 
their young royal pnpils. I could name cases if I chose or it would do 
the least good, but as it is, the friends of India can only grieve over 
tbe too common spectacle • of heirs to ancient thrones being led 
ont of the path trodden by their ancestors, and turned into irreligious 
billiard-playei*s, pleasure-seekers, and toadies to the whites, instead of 
being encouraged to patronise religious men, learned scholars, and the 
classical literature of India which, in the good old days, shed lustre on 
the courts where its custodians were supported and honored. It is not 
tbe fault of the poor boys but of the Europeanising system under whose 
masterful influence they come: a system perhaps good enough for 
Western princes, who are not expected to shine as religious exemplars, 
bnt bad for Indian chiefs, who are called to rule over millions of unspoilt 
Asiatic subjects. I once visited a Raj kum ar College in Northern India,

a school for the sons of ruling chiefs and nobles, and was taken 
through the rooms by the Principal, the most liberal-minded European 
teacher I have met. Being requested to address the lads, I tried to 
impress on their minds the responsibilities imposed upon them by the 
fact of their princely birth, and begged them to try to emulate the 
examples of Ikshavaku, Harischandra, and Dharmaputra, rather than 
that of Bome of onr contemporary princes, whose hoarded wealth is 
wasted on flitting pleasures and whose minds are never given to holy



thoughts. I have heard since from one of those boys that ray offhand 
remarks made snch an impression on them that they formed a society 
among themselves, to encourage each other to be good Indian rulers and 
leave honored names behind them. Admitting, what is more than 
likely, that, for want of following up, tlie influence was but transitory, 
yet [ think it was a gain to have even planted the seeds of higher ideals 
in those receptive boyish minds, and that the forming of their society 
is an indication that the adoption of such a system would be a great 
blessing to India. We need give no weight to the objection that it 
would be an evil thing to encourage these future petty sovereigns to 
fall into gross superstition and idolatry, for that comes from the class 
of persons who do not know, or if they know, dare not reveal, that when 
Hinduism is read with the key of Theosophy it represents no sapersti- 
tion, nor does its idol-worship tend to degrade the lofty conceptions of 
the Supreme Being which are presented in the Git& and the Upanishads. 
What is desirable is that, not only the Indian princes but all intelli
gent Indians, should realise the dignity of the religion imparted to 
the Aryan race in the present Manvantara, and the real meaning of 
their religions stories, folk-lore fables and carven symbols, which teach 
by cfilrefully choeen object-lessons, the limitless power, wisdom Mid 
justice of the One God.

Damodar K. Mavalankar is one of the best known characters in the 
early Indian history of the Theosophical Society, and has been frequent
ly mentioned in the course of these memoirs. He left Adyar, while I 
was away in Burma, for the last time on the 23rd February 1885, for Cal
cutta, in the S. S. “ Clan Graham,” with the intention of going to Tibet 
vid Darjiling. This was thirty-six days before H. P. B.’s own final depar
ture for Europe. Four persons on this side of the Himalayas htCd voices 
in this matter, of whom three were H. P. B., T. Subba Row and Maji, of 
Benares: the chief agent, of course, was H. P. B .; Mr. Subba Row having 
merely some questions to be answered, and Maji some clairvoyant infor
mation to give. Tbe name of the fourth party I shall not mention, bnt 
merely say that he is equally well-known on both sides of the mountains, 
and makes frequent religions journeys between India and Tibet. Damodar 
hoped to be allowed to go with him on his return to Lhassa, though his 
constitution, naturally delicate, had run down from overwork, consump
tive tendencies had shown themselves, and he had had some hemorrhage. 
The most disquieting rumours were circulated soon after he left Darjiling, 
about our dear boy’s having perished in the attempt to cross the moun
tains. In the first week of July it was reported to me from Chumboi, 
Sikkim, that his corpse, frozen stark and stiff, had been found in the 
snows, and his clothing at a little distance. Despite the transparent 
improbability of bis having thrown off his clothing in that climate, 
merely to die, the tale was believed by many, chiefly by those who 
denied the existence of the White Lodge, and who wished to cast some 
opprobrium on us for allowing a young fanatic to sacrifioe his life in 
so evidently vain a quest. Well, we bore it, as we did and ever sinoe



h a v e , s im i la r  m alic ious s to rie s , w ith  as m uch  eq u an im ity  as we co a id  
s a n i  t e o d . B a t  a t  D arjilin g , th ro a g h  th e  co u rte sy  of B ab a  S a ra tc h a n -  
d r a  D&s, w ho in te rp re te d  fo r  m e, I  h a d  a  long  ta lk  w ith  th e  c h ie f  of 
th e  coo lies w ho w en t w ith  D am odar from  D a rji lin g  th ro u g h  S ik k im , a a d  
w h o  b ro u g h t b ack  h is  su perfluous lu g g ag e  a n d  h is  pooket D ia ry . F ro m  
th i s  l a t t e r  im p o rta n t do cu m en t I  am  now  tra c in g  D a m o d a r from  M ad ra s  
to  th e  tim e  w h en  he  s e n t back  th e  coolies an d  p assed  u n d e r  o th e r  p ro te c 
tio n  th a n  onrs . T h e  va lue  of h is  p a s t  w ork  and* th e  possib ly  im p o r ta n t 
p a r t  h e  m ay  be d e s tin ed  to  p la y  in  th e  fu tu re  of th i s  m o v em en t of ou rs , 
m a k e s  m e th ia k  t h a t  i t  is  as  w ell th a t  I  sh o u ld  in c lu d e  th e  ch ie f p a r ts  
o f  th e  D ia ry  in  th is  h is to ry .

D a m o d a r ’s  D i a r y .

“ Feb. 23rd, 1885, In  the evening embarked ou the “ Clan Grant'’ to go 
to Calcutta. Feb. 24. Steamer sailed before 6 in the morning. Did 
not suffer from sea-sickness. 2bth. Made friends with the Doctor of the ship, 
who seems to be a very nice man, but to know or care little for philosophy, 
though be has the capacity if he would only develop it. 27th. Beached 
Calcutta a t about 4 p.m. ; was met at the jetty by Norendro Babu and others, 
whom I told about my illness and of the necessity for » change.” [Of course, 
conceal ing the ultimate purpose of the journey. • O.]

H e re  fo llow  e n tr ie s  a b o u t h is  ta lk s  w ith  fr ie n d s , h is  v is i t  to  th e  
local B ra n c h , an d  h is  op in ion  a b o u t i t s  a c tiv ity , w hioh w as n o t too  
fa v o u ra b le . T h e n  com e h is n o tes  on h is  leav in g  b y  ra i l  fo r  B e rh a m p u r , 
w h e re  w e th e n  h ad  a b o u t th e  b es t B ran ch  in  In d ia , u n d e r  th e  le ad e rsh ip  
of B a b u  N obin  K . B anerji, P re s id e n t, B ab u  D in a n a th  G angu li, V ic e -P re s i
d e n t ,  an d  B abu  S a tk a u r i  M u k e rji, S e c re ta ry  ; th re e  as good  co lleagues 
a s  a n y  m an  cou ld  a sk  fo r in  a n y  g re a t  p u b lic  m ovem ent. A f te r  sp en d in g  
th r e e  daya w ith  th e m  he m oved on to  J a m a lp u r ,  w h ere  w e h a d  ’(an d  
s t i l l  h av e ) a n o th e r  B ran ch . I  n o te  th a t  once in  C a lc u t ta  a n d  once a t  
B e rh a m p u r  he w as recogn ized  by  persons w ho h a d  seen  h im  in  th e i r  
d re a m s, an  experience  th a t  I h av e  o ften  h a d  m yse lf in  d iffe ren t lands . 
T h e  J a m a lp u r  b ro th e rs , h e  says, p u t  to  h im  m uch  m o re  in te re s t in g  
a n d  in te ll ig e n t q u estions th a n  th o se  p ro p o u n d ed  in  C a lc u tta , sh o w in g  
t h a t  th e y  h a d  th o u g h t d eep ly  ab o u t th e  g r e a t  p ro b lem s of life.

“ March 8th. Beached Benares and went to Maji’s ashram. Had long talks 
with her both morning and afternoon. She spoke about Snbba Bow, and 
told me things which he had only lately spoken to rao in private. Also spoke 
about Bawaji and said things known only to Mme. B. and myself. Said 
various other startling things.

“ March 9th. Conversations with Maji continued. She spoke about the 
portraits of the Masters at the headquarters and told me many surprising 
things. Four Benares Theosophists called in the evening. Maji’s talk was 
very interesting and instructive. In the afternoon she told roe about 
Subba Bow’s Garu and about himself.

“ March 10ih. Commenced to take internally some medicine she prepared 
for me. Had private talks with her during the day. Mme. B., she says,



will not die fo r a year or more yet. W hen she does, she will probably  
re incarnate  in Snbba R ow ’s family, and re-appear in public life a fte r  ten  years *

March llth. T alks continued. In  the afternoon attended  a  m eeting of 
the Benares B ranch. The M unsiff of B enares is President. The m em bers 
a re  all new b u t earnest and  intellectual. L ater, M aji showed me a p o r tra it  
of her fa ther which was p rec ip ita ted  a fte r his death.

“ March 12th, A  m orn ing  ta lk  w ith  her, and  one a t  noon, en tire ly  private, 
in her guphaf when she discussed th e  plans in view and  the  persons concern
ed. She te lls me s ta r tlin g  facts and som ething about the fu tu re . She says 
th a t for about a fo rtn igh t, I  am no t to  go to  * * * [th e  personage w ith 
whom he wished to go to  T ibet,] b u t then  i t  will be determ ined w hether I  
shall proceed fu rther.

“ March 13th. L eft Benares a t  11 a . m . T ravelled all day  and  night. 
R eached C alcu tta  the nex t m orn ing .”

H e  sp e n t th e  n e x t fo r tn ig h t  in  C a lc u tta , a n d  h is  D ia ry  reco rd s  th e  
v is its  ex ch an g ed  and  co n v ersa tio n s  h e ld  ou d if fe ren t occasions.

March SOth. Received a Telegram , th ro u g h  * * * .f ro m  * * * 
th a t I  m igh t now come to D arjiling  and  m atte rs  w ould be a rranged .”

H e  le f t tow n on  th e  3 1 s t an d  g o t to  D a r ji l in g  on th e  1 s t A p ril, 
w here  he  w as co rd ia lly  w elcom ed by  o u r  m em bers and  becam e th e  
g u e s t of B ab u  C h b a tra  D h a r  G hose, F . T. S ., one of o u r  ex ce llen t 
co lleagues. T h re e  d ay s la te r  a  re p re se n ta t iv e  o f th e  pe rso n ag e  w ho 
w as leav in g  fo r L h a ssa  cam e to  see h im , an d  to ld  h im  to  keep  h im se lf  
in  read iness , a lth o u g h  th e  day  o f d e p a r tu re  w aa n o t y e t  fixed, D am o d ar 
saw  th e  a g e n t sev e ra l tim es  an d  a ll  d e ta ils  w ore ag reed  upon . A t la s t, 
on th e  8 th , th e  p a r ty  a r r iv e d  a n d  D am o d a r received  h is  o rd e rs  to  s ta r t ,  
w h ich  he  d id , as th e  fo llo w in g  e n tr y  show s.

“ April 13th. L eft D arjiling  a t 10-15 a .m ., and  R un jeet (about 11 miles) 
in  the evening. H alted  there.

“ April 14th. L eft R un jeet about 7 a .m . Took rice ( i .e . ,  broke h is fast) 
a t  Tasding, about 1 | milo from  T asding Bridge. Reached Vecha, abou t 
four m iles beyond K aling-pong, in the  evening a t  about 6 o’clock. H alted  
in a  cowshed for the  n igh t.

“ April 16th. L eft V echa a fte r m orning coffee, Took bhdt ( r ic e )  a t 
PodaonJ, w here I  m et Babu O pendranath  M ukhopadhyaya. Reached 
R enanga in  th e  evening, w here I  sen t------’s cooly back with the pony.

“ April 16th. Took bhdt instead  of coffee the  nex t m orning, an d  w ent on 
w ithou t stopping to  Sanangthay , about a  m ile beyond D ichbring. Reached 
th e re  before 5 p .m . Stopped in a B h u tia  house.

“ April 17th. L eft S anangthay  in  the m orning, a fte r tak ing  bhdt, and  
go t to  B hash ithang  in th e  evening a t about 5. I t  is about two m iles from 
Ranevon, which is on top of a  hill a t whose foot is th is  village.

• A s  n e i th e r  o f th e s e  p ro p h e c ie s  h a a  b e e n  fu lf ille d , w e  m n s t  d is c o u n t a ll  o f  
M a ji’s  r e v e la t io n s  to  D a m o d a r . A t o n e  v is i t  I  m y s e lf  p a id  h e r ,  s h e  p r e d ic te d  t h a t  
H . P .  B . w o u ld  d ie  w ith in  tw o  y e a r s  o f  t h a t  t im e  a n d  a t  sea . N e i th e r  o f  th e s e  
p ro v e d  t r u e .— O.

t  A  c av e  s u ch  a s  Y o g is  e x c a v a te  fo r  th e m s e lv e s  to  liv e  in . T h e  o n e  a t  M a ji’s  
w a s  u s e d  b y  h e r  f a th e r ,  a  Y o g i.— O.

X S o m e  o f  th e  n a m e s  o f  p la c e s  a r e  a lm o s t  ille g ib le , D a m o d a r  h a v in g  w r i t t e n  h is  
D ia ry  in  s o f t  p e n c i l ,  w h ic h  in  t h e  c o u rs e  o f  t im e  h a s  g o t  ru b b e d .



“ April 18th. L eft B hashitfaang in  th e  m orning, a fte r bhat. Reached, 
a b o u t 4 p.m., th e  riv e r Dichoo, a t  th e  place called Doomrah, abou t th ree  
m iles from  Longboo. A fte r crossing th e  riv er th ere  is an  ascent fo r abou t 
five m iles before reach ing  th e  capital of th e  S ikk im  R aja. Stopped for th e  
n ig h t by th e  river.

“ April 18th. L eft th e  river ih  th e  early  m orning, a fte r bhat, and  reached
S ikk im  a t  noon. S topped w ith the------ (the personage w ith whom his journey
was to  be mado). Saw  him  for an  h ou r in the afternoon. N o th ing  in p a rti
cu la r said . A m  to  have a ta lk  to-morrow. Had ano ther interview  with him  a t 
n ig h t. H e w ill tell me positively to-m orrow  abou t effecting my purpose. 
H e leaves S ikk im  the  day a fte r to-morrow.

“ April 20th. A no ther ta lk  w ith him .
“ April 21 »t. Saw him  again  to-day. I  w anted to go on to  Longboo, b u t 

he w ants m e to  rem ain  till to-m orrow, w hen he w ill be a little  more a t leisure.
“ April 22nd. L eft S ikkim  in the m orn ing  a t about 10 o ’clock. Reached 

K ab i (about ha lf a  m ile from  Longboo) a t  3 p.m. H alted  there  for the  day.
T be------ said he had  no t y e t fully  known me, b u t th a t I  am destined to r some
im p o rtan t w ork w ithin the  next m onth or tw o ; th a t I m ust probably be a  
b ig  T ibetan  lam a re incarnated  in T ibet. The karm a is g rea t.

“ April 23rd. Took bhat in the m orning and  proceeded on from K abi 
alone, sen d in g  back m y th ings w ith the  coolies to  D arjiling .”

H e re  th e  D ia ry  ends a n d  th i s  is th e  la s t  w rit te n  tra c e  o f th is  devo 
te d , h ig h -m in d e d , e n th u s ia s tic  y o u n g  B rah m in , w hose reco rd  since jo in 
in g  H . P .  B . and  m yse lf a t  B om bay  is  one of u n b ro k en  en e rg y  and  
n n fa l te r in g  zeal in  th e  cause  of h u m a n ity . A  n o b le r h e a r t  n ev e r b e a t 
in  a  h n m a n  b rea s t, a n d  h is d e p a r tu re  w as one of th e  h a rd e s t  b low s we 
e v e r  rece iv ed . A s above re m a rk e d , h e  h a d  a lm o st b roken  dow n h is  
c o n s t i tu tio n  b y  in ce ssan t official w ork , an d  w hen le av in g  A d y a r h ad  
b e g u n  to  s p i t  b lood  a n d  show  sig n s of a  r a p id  decline. Y e t, w ith  u n 
d a u n te d  co u rag e  h e  u n d e rto o k  th e  h a rd  jo u rn e y  across th e  H im alayas, 
in d if fe re n t to  tb e  b it in g  cold, th e  d r if te d  snow , th e  lack  of sh e l te r  an d  
food , in te n t  n p o n  re a c h in g  th e  G u ru  w hom  he  h ad  f irs t seen in  h is  
y o u th  w hen ly in g  on a  sick -bed , of w hom  he  h a d  lo s t s ig h t  fo r m an y  
y e a r s ,  b u t  w hom  he h ad  recovered  soon a f te r  jo in in g  th e  T heosoph ica l 
S o c ie ty , a s  h is  sp ir itu a l fa cu ltie s  developed an d  he w as ab le  to  seek  h im  
in  th e  su k sh m a  sa r ira . W h a t  m ad e  h im  so d ev o ted ly  a tta c h e d  and  u n 
sw e rv in g ly  loya l to H .  P . B. w as th e  d iscovery  th a t  th is  G u ru  w as one 
o f  th e  A d e p ts  b e h in d  o u r  m ovem en t, tb e  in t im a te  assoc ia te  of “ U p a 
s i k a ,”  a s  h e  a lw ay s su b seq u en tly  c a lled  H . P . B. F ro m  th e  ch ie f cooly 
o f  h is  e sco rt I  g o t p a r t ic u la rs  a b o u t h im  o f g re a t  in te re s t . A f te r  th e  
p o n y  w as s e n t b ack  to  D a r ji l in g , D a m o d a r tr ie d  to  p roceed  on  foo t 
a p  th e  s teep  acc liv itie s  of th e  m o u n ta in  tr a c k , b n t h is  s t re n g th  soon 
g a v e  o u t  a n d  a f te r  t h a t  th e  coolies c a rr ie d  h im  by  tu r n s  on th e i r  b ack s. 
T o  conceal h is  connection  w ith  th e  T ib e ta n  fu n c tio n a ry  w ho h ad  
p ro m ised  h is  p ro tec tio n  an d  a id , D am o d ar w as o rdered  to  go on ah e a d  
tw o  d a y s ’ m a rch es  a n d  th e n  w ait fo r th e  o th e r  to  com e u p . T h a t  th e  
ju n c t io n  sh o u ld  be unw itnessed , th e  coolies w ere  o rd e red  b ack  to  
D a rji lin g . D a m o d a r w ould n o t keep a n y  m ore clo the* th a n  th e  a s 



cetic costume he was wearing, nor any of tbe rice, meal, pulse or other 
dry provisions with which his friends had supplied him. The most he 
would do was to let the chief cooly bake him a dozen chapatie*, or un
leavened pancakes. The last that was seen of him by the coolies was wheu, 
with face turned towards the Tibetan frontier,he trudged painfully on and 
disappeared behind a turning of the road. On their way bnck the coolies 
passed the personage who was following after our dear lad ; and the 
jemadar heard subsequently that the junction had been effected and the 
caravan proceeded on towards the pass through the mountains.

It is quite possible that Damodar’8 rejected clothing may have been 
found in the snows, for it was agreed that he should receive Tibetan 
dress, and be supplied with food, shelter, transportation and all 
necessaries. The finding of his frozen corpse is quite another matter. 
That is certainly a lie. A m&y& of his body may have been left there 
to make it appear as if the pilgrim had saccnmbed, bnt that he reached 
his destination safely, and has ever since been under the protection of 
his Guru, I have reason to believe. So far, however, as intercourse 
with him in the ordinary way is concerned, he might as well be dead, for 
he is inaccessible by post, telegraph or messenger. Though he has 
written thrice to two persons in India, be has passed out of our reach as 
effectually as though his body had been dropped into the sea in a shotted 
hammock, and I have refused the most urgent requests to disclose his 
place of abode or the possible time of his return. This latter for the 
good reason that 1 do not know when, if ever, he will come back to us. 
That he will, I believe, and I should not be surprised if he came 
wheu H. P. B., reincarnated and, like himself, changed beyond all 
recognition, shall resume the world-work she had to drop on White 
Lotus Day in 1891. It would be too unreasonable to imagine that the 
Lords of Karma would keep any one of the best workeis of tbe Theoso
phical movement idling about on the other planes of existence, when 
the cry of the suffering world for light and guidance is rising to their 
celestial abodes. Their chief desire and paramonnt duty is to help our 
human race to climb the path to the higher levels, where delusions, bom 
of spiritual ignorance, wither away in the blaze of Wisdom like flowers 
bitten by a frost.

H. S. O lc o t t



T HE claim made for Theosophy that it is the source of all religions 
is a very large one, and one that meets with much opposition from 

members of some of the religions of the world, who do not inquire 
into the reason for this claim. In the justification of this claim, and the 
acknowledgment of its reasonableness by the world, lies the hope of 
hnmanity for that unity without which we cannot expect to see cessation 
of social stuggles—the outcome of divided interests between citizens 
of the same city—nor of wars between nations professing to take the 
same moral code as their rule of conduct. The poet’s beautiful dream 
of tbe Federation of Nations cannot be an accomplished fact until the 
individuals composing the nations recognise as a definite, tangible 
something, a bond that must be for ever indissoluble; no vague images 
of brotherhood will ever do it. Theosophy gives this something very 
plainly, so that he who sees can no longer think of his own interests as 
being separate from those of any other creature, no matter in what 
kingdom it may be evolving ; the unity of all tbe kingdoms behind 
their seeming separateness, has become for him a truth by which his 
whole life is guided ; for Theosophy is God-knowledge, and by it our 
Race was once united, guided, until a deeper plunge into material 
things, with its inevitable result, the strongly accentuated sense of 
individuality or egoism, split up the Divine religion into many 
religions. In the Hebrew Scripture there is a truth enunciated 
tbat comes home with a new* meaning to the student of Theosophy, 
and that is, that there is nothing new under the sun. And yet, for 
Theosophy seems to be a bundle of paradoxes, if this student is earnest 
and patient his days come to be filled with a sense of ever new revela
tions, till at last, for him, behind the pain and fret of the outer life, there 
is a consciousness of glory about him, a glad sense of expanding powers, 
that is the sure result of knowledge used in service. In long past ages 
there lived a race, God-like in tbeir intuitional powers, for they were 
connected by rays of light with the gods, who had revealed to them a 
great mystery, the secret of an ev.er-present reservoir, the contents of 
which if inhaled by them would keep these connecting rays forever un
broken. As long as this law, disclosed by the gods, was faithfully kept 
by this people they walked with heads erect and a* light on their faces- 
that revealed the crystal purity of their souls. But this race was sub
ject to snother law, one that wonld allow none to stand still in growth, 
and by this law a powerful organ was developed within them, an organ 
by means of which ideas were generated ; and so separation from the 
pore, spiritual, divine thonght came about, and some of them began to 
question the wisdom of inhaling that which the reservoir contained, and

•  (Given by Mrs. Richmond at a public meeting of the Christchurch Lodge, 
N e w  Z e a la n d .)
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some thought one thing aod some another, and the differences between 
them grew wider and wider, some saying that if the substance were 
looked at it would be enough, and others that it shonld be inhaled 
but only at long intervals—and so on with endless variations 
till there were many sects where there had been but one ; and at 
last there were but few who remembered the origin of their 
separateness, for the reservoir was bnt a dim, strange memory, a far 
off dream. But the few remained faithful in their allegiance to the 
gods, standing always where the wanderers could find them when they 
returned, for return they knew they must. And as time passed on, 
and it was found that the wonderful powers of that new organ could 
give no lasting satisfaction or rest to their sonls, a few courageous 
leaders, braving tbe scorn and mockery of the others, set ont to find 
that reservoir once more, and when they found it, took their place be
side those faithful ones. And then others encouraged by their success 
hastened in their footsteps, an ever and ever increasing number, till 
the time came when the faithful ones, looking into each other's faces 
that shone with pure unselfish joy, said. “ Now our brothers are safe ; 
all must come back, and every broken Rsy shall be joined once again.” 
Thns runs the allegory.

There is now, as there always has been, a reservoir whose substance 
is Truth, Divine Wisdom. Every flash of light that comes to ns as we 
read or meditate is from this reservoir, and for every single individual 
of our humanity this has always been so, and will be so through all 
time ; for it can no more be exhausted than a flame can be exhausted 
by the lighting of myriads of other flames. This must be so for this 
reservoir is the Logos. That we cannot exhaust. We live in Him, move 
in Him, in Him have onr being, but for all His giving He never grows 
less. It cannot be presumption to think that He is ever waiting and 
watching for onr receptive powers to grow, to expand, until He oan 
give and we receive without limit. And this is what Theosophy is, 
the Truth underlying all external appearances, the God-knowledge that 
knows no limit, that which is eternally pouring out from this reservoir. 
And here, as so many strange mistakes arise sometimes in the minds 
of listeners, to guard myself against any possible misunderstanding, let 
me say that I am not speaking now of the T. S., not thinking of claim
ing infallibility for it. lt is made up of men and women who make 
mistakes as men and women ontside do, learning wisdom through these 
same blunders.

It was founded by the Wise Ones, of whom 1 shall speak 
presently, in order that there might be a suitable channel 
through which to pour to the world as much of the life-giving 
substance of the reservoir as the world could assimilate. If its members 
do not succeed in fulfilling this purpose, then the Society will have failed 
in its object. It has not failed hitherto because of the deathless enthu
siasm of some, who rested not until they were fitted to pour npon the 
word a continuous stream of glorious truths ; and their example is



being followed by others in whose hearts the same flame has been 
lighted, never-more to be extinguished.

One may safely say there are none on our earth to-day to whom the 
whole of Theosophy is known ; if there were, they would be on the level 
of the Logos—only in His mind can the whole be stored. In His mind 
was the conception of the perfect whole, and as He brooded over the face 
of the waters, or the original substance, such is the force of thought in 
that high region, the picture in His mind became objective ; not objec
tive in our sense of the word, but as the passing out from the Logos of 
the great Breath or ceaseless Motion, impressing this picture on the 
snbstance of that region, to be brought afterwards into manifestation on 
lower planes by that law we call evolution.

And that is the store out of which all our wisdom comes. That 
there is something behind the Logos of our Solar System matters n o t; 
there are centres or foci of Light and Life of varying intensity all the 
way down, from That which is behind all to the individual who sup
plies the wants of one weaker than himself out of his own vital powers. 
For us the centre of Life is the great Being at the head of our System. 
How He is supplied we know not, nor need we too anxiously enquire— 
there is always danger in trying to know too much, in trying to fly 
across a chasm, instead of waiting until it has been bridged. It is here, 
in the grasp of this fact, that the life physical, mental, spiritual, of 
our humanity flows from one source, and that the Builder of our Sys
tem, that lies the justification of the claim made for Theosophy, that 
it is the source of all Religions. There is no religion higher than Truth. 
Each religion has offered, in turn, parts of the Truth. Now we have the 
key to that which shows us that iu their origin all religions are one. 
This key has been supplied to us by Madame Blavatsky in her great 
work the “ Secret Doctrine.” Though it claims to give nothing new, it 
unveils for those who have the patience to study, many of the mys
teries in the most ancient scriptures known to the world—the 
Vedas of India. The latter only a few could understand ; but the 
S. D. was written with a view to meet the intellectual requirements of 
our day, when reason is used so much more than intuition, that sur
passes reason and penetrates where that cannot go.

1 have said that Theosophy is something that no one on our earth to
day can understand in all its fullness; that part which is given out in our 
time is always spoken of us theosophic teachings. By the help of 
this key, the S. D., we are able to go back to the beginning of things ; 
able to stand hy and see as in a grand moving picture, the coming out 
into existence of our Solar System, that part of the Universe in which 
we are important units; to see world after world evolving at the will 
of the Logos, each world a cluster of seven worlds, each cluster falling in 
orderly succession into its own place in which it must play its special 
part, until we have before us a great and complete scheme of evolution 
made ap of seven known planiets, and others not known to physical 
aftitenoe; a group of worlds or planets, each of which is in its turn known



as a planetary chain. And then we see as each one of these planets, 
or cluster of worlds, fulfils the purpose for which it was sent out, that 
it disintegrates, and another is leady to take its place, to carry on to 
higher stages the evolution its predecessor had began, till each planet 
in this system has been succeeded by six others—or in other words, 
until there have been seven incarnations of the planetary chain—for 
the picture goes forwards as well as backwards- The Life for each of 
these succeeding planets is the same, only the body through which 
that Life works is changed. No wooder that the Seer, finding that 
this wonderful scheme of evolution, this Solar System, is but one of 
myriads of systems that go to make up the universe, would fain drop 
back to his own familiar corner and'rest awhile before taking another 
flight: for he has learned that with all these clusters of worlds he is 
intimately connected, that through all the planes they occupy he must 
pass before he can reach the end and object of his being—to be himself 
a Logos, to be in his turn the head and builder of a Solar System. 
This is one of the streams poured out upon the world iu our day from 
the great reservoir of Truth.

Another stream from the same source brings us the know
ledge of man’s evolution from the moment when the Bay of 
Light from the Logos entering into matter became the Monad, 
Atroa-Buddhi, Spirit-Matter; that, iu this dual nature was to 
pass through all the kingdoms, evolving and preparing the 
matter of each until the Divine Spirit would enter and become the 
soul of that which hitherto had been the soul when man was born, and 
then go on till it became the One once more, became the One, yet still 
retained its individuality. In watching this moving picture of Heavenly 
Man, the Logos, descending and ascending, he sees that he too is a lit
tle world made up of a cluster of worlds, or seven states of matter, 
seven states of consciousness, up through each of which he must climb 
until be reaches that consciousness that in centred in the heart, the 
highest of all, before he can be a perfect man, and thus fulfil his des
tiny. So he knows himself to be the whole Solar System in miniature, 
as the Solar System is an epitome of the Universe; “ for in his heart are 
both sun and moon, both heaven and earth.” And thus he learns the 
meaning of the oft repeated wise saying, “ as above so b e lo w lea rn s  
how if he would understand the Universe he must first understand him
self, and so rise gradually, as taught by the law of analogy, to a com
prehension of the whole. It is through the God within him, limited by 
the flesh, that he shall rise to God universal, unlimited, unfettered, in
finite. u Brahman is the bridge to Brahman,” says the Hindu Scrip, 
tore. The hidden Life is one with That whioh man worships as God, and 
no individual or nation that ignores this truth will ever grasp the true 
meaning of religion. Deeply immersed in matter, man has broken the 
golden thread of consciousness, the Ray of Light of the allegory, that 
once bound him to God, up and down which went the messages that 
passed to and fro between the God without and the God within. The



work of religion is to weave again into a perfect whole that broken 
thread.

Then to the objection raised, that when vital force went out from 
tbe Logos, forming centres of energy round which matter aggregated 
and worlds were formed, there could have been no one by to see and 
tell the story as we have it. It was not necessary that a witness should 
be present. Nature has a memory, a memory that never loses aught 
that has once been given to it. Upon this memory was impressed the 
perfect history of all that had taken place from the beginning, and 
in due time great Beings appeared, the result of evolution, who 
were able to read this record in all its details. By them this 
knowledge was passed on to others a little lower than themselves 
who examined all they received independently, and then, compar
ing the results of this examination, accepted nothing that was not 
verified by the witness of many. These in their turn gave it  to 
others below them (for there are Hierarchies of Intelligences in the 
invisible world) and by them it was put to the satne tests before being 
placed in the store-house as a part of universal truth ; and in this way 
it came into the hands of the Occult Brotherhood who are the guardians 
of the wonderful truths that are being poured out upon the world to
day with snch a lavish hand. The Masters of Wisdom composing this 
Brotherhood give of their knowledge whenever they can find channels fit 
for its transmission ; their disciples being the links between Them and 
less highly evolved members of our humanity.

So we see there is no link missing in the long chain leading down 
fmm the Logos to man. And though the testimony of the Occultist 
will not satisfy the materialist, there are thousands in the world to-day 
who nuhesitatingly take the testimony of the Occultist and work with 
it until they too can say, “ Now I know of my own knowledge.” The 
materialist and the inquirer whose soul will not be satisfied with the 
testimony of the physical senses only, must part company at that 
point; for the one, by tbe very fact of the urgent need within him to 
go on, proves that there has been development of senses as yet latent in 
the other.

Out of this Brotherhood, this company of men made Perfect, comes 
from time to time one of their number, bringing with Him to a parti
cular nation just such portions of the truth as the guardians of human
ity, for such they are, see tb be most needed at that particular place 
and time. By the traces these messengers have left on the history of 
the world we see how they came always to that place where religion 
was at its lowest depths—not that what they brought was intended for 
that place or people alone, for all truth m ast flow out from nation to 
nation as from individual to individual—but it came first to where the 
need was greatest, and where a few souls were seen ready to spring into 
flame at the first touch of light, and ready to carry that flame, at all 
cost, to others. It was thus the Four Great Religions of the Fifth 
race, the noble Aryan Race, were founded. Of the religions of the



Race preceding this I know next to nothing. They had their divisions, 
for nnity ceased as mind developed. They were taught by tbeir Adept 
Instructors the existence of a Supreme Being, whose symbol was the 
Sun; this afterwards became sun-worship with tbe more ignorant. 
Also in the far dim distance we have a hint of the ancestor-worship— 
worship of the Pitris then—that is said to exist to-day in China in very 
degraded form. Out of tbe flower of this race evolved the Fifth 
Race, in the first Branch of which incarnated great Adepts who 
should be the Guides and Teachers of this people destined to play 
such an important part as custodians of an all-embracing religion, 
philosophy and science. This sub-race is known to us as the Hindu, 
and their religion as Hinduism, and is contained in the oldest known 
scriptures of the world—tbe Vedas—which, it is said, contain a complete 
presentment of spiritual truth, not fully expressed but implicitly con-* 
tained, a perfect w h o l e ,  to be given out as time goes on. Great occult
ists, members of tbat Brotherhood of which I have spoken, to whom 
the invisible world was a matter of knowledge, not of faith, gave this 
religious system ; so tbat it is said that in the Vedas is the type of what 
tbe Aryan Race should be in all its branches, from first to seventh. 
It is not my purpose to enter into any description of this or either of 
the great religions, full of fascination as the subject is, for this would 
require more time and knowledge than 1 bave at my disposal. My ob
ject is to show, if possible, why the claim is made for Theosophy that it 
is tbe source of all religions. Then in pursuance of this object we will 
go on from the first religious system given to our race, to the second, 
that which was given to the 3rd Branch, the Iranian, and is known as 
Zoroastrianism, from its Founder, Zoroaster. This great prophet—one 
of the same Brotherhood—gave to the race he came to guide, truths 
found in the Vedas, such truths as were most needed by the new civili
sation of which He was to be the Founder. The progress of evolution 
made it necessary that a fuller and broader explanation of certain state
ments given to the Hindu should be given to the Irauian. Still, putting 
the sacred books of the Parsi side by side with those of the Hindu, it is 
impossible not to see that for both there is the same origin. It is said 
that the sacredness of the elements, earth, air, fire, and water, was 
strongly insisted npon by this Teacher, who reincarnated many times, 
coming always to the same people; and in a passage of great beauty, in 
her lectures o n  “ Four Great Religions” of the world, Mrs. Besant 
speaks of Him as still living, as of course He must be, being of the 
deathless Brotherhood. And who can say He will not come once again 
to restore to the world the sense of the sacredness of the elements 
(surely a teaching sadly needed in our day) that our humanity may learn 
how to preserve a pure earth, pure water, air and fire, and once more the 
fruits of the earth shall be pure. And Christians, though they have 
been taught to reverence another great Teacher, should welcome the 
thought of His coming, for no-wbere can we find aught that clashes 
in their respective teachings.



And then we come to the Buddha, the founder of Buddhism, Born 
into the world in an age of great suffering, His great work was to 
show the cause of suffering, and its extinction. The cause be declared 
to be desire—desire for life in the body, with the pleasures of the 
senses ; the going ont of the soul for its satisfaction instead of looking 
for it in the heaven within; with the overcoming of these desires suffer* 
ing will cease, aud he shows how this is to be accomplished. Again 
there was nothing taught by Him that was not in the Vedas ; it was 
because He disclosed too mnch of the inner meaning of this great 
Scriptnre that he brought npon Himself the wrath of the priestly class. 
Of the singular beauty of the Buddha’s life and character I cannot 
stop to speak now. So rapidly is prejudice dying out, in great mea
sure owing to tbe stand taken by the T. S., that Christians as well as

# Buddhists love and reverence this great Being, thankfully acknowledg
ing their debt to Him, eagerly enquiring how He taught that men 
should live ; and better still, following His precepts when they have 
learned them. Who can say how much the ever-growing compassion 
for animals is due to that one sentence of His that rings to-day with a 
force as mighty as when He gave it utterance ont of the deep compas
sion that filled His heart, “ Kill not, for pity's sake."

And then we come to tbe youngest of all the religions founded by 
members of the great Brotherhood, that founded by Him the key-note of 
whose character was love and compassion, whose whole life could be 
summed up in the few pregnant words, “ He went abont doing good.” 
Standing out as it does against a back-ground formed by a people singu
larly hard and pitiless in the carrying out of their crnel laws, this life, as 
seen in the broken fragments of the Gospels, with its perfect, com
bination of the highest qualities—love and compassion, courage, 
devotion and wisdom—reveals the Divine Man who lives no longer 
for Himself, but to be a channel through which truth shall freely 
flow from the Great Reservoir to all the world. Coming as He 
did to a new race made up of many races, whose destiny it waa to 
found a new civilisation, in which young nations full of energy and 
practical ability should take the lead, overflowing into all parts of the 
world, we find Jesus giving to them a noble morality, and a spiritual 
teaching of a very practical kind. This morality and spiritual 
teaching He drew from the same source from which all tbe 
great Teachers before Him had drawn—the Divine Wisdom 
that can, ont of its infinite depths, supply all its children with just 
tbat which is best suited to tLeir capacities and needs.

And now, looking at Religion from this point of view as the All- 
containing Source from which flows through some chosen channel the 
wisdom necessary for each particular nation and people, does it not look 
strangely like presumption on the part of members of one branch of 
religion, that they should persist in forcing that which has been given 
to them as specially suited to their capacities and the part they are des
tined to play in the history of th* world, upon every other nation and



people under the sun ? That between Christian, Buddhist, Parsi, 
Hindu, there should be free brotherly interchange of the good things 
given to each is true, for this is what brotherhood asks for ; more than 
this, speaking for myself, is a b s o l u t e l y  wrong, and can only put off the 
day when all will recognise the One Source. The wisdom of the Great 
Brotherhood decides what is best suited to our different needs; when 
we have outgrown the supply given there is always more ready for us.

In our day a fresh and much enlarged presentation of the Ancient 
Wisdom has been given nnder the guidance of that same Brotherhood.
In this modern teaching of Theosophy, all who are dissatisfied with 
what they have, and long for more truth to help them on their way, 
will find enough and more than enough ; for never before has a wider, 
fuller stream been poured out, nor one that guides so unmistakably 
back to the source from which all Religions, philosophies, and science % 
have sprang,—the Logos at the head of our Solar System, who ia 
Divine Wisdom.

E. R ichm ond.

ASPECTS OF THE THIRD LOGOS.

Religion or the First 

Aspect of the Third Logos 

expressed on the Physical

Plane.

T HE absolute, eternal and unalterable Truth is the basis and only 
foundation of Wisdom—and these are the two superior principles 

npon which rest the two inferior, which are Faith and Authority.
The highest aspect of Truth is that which concerns Spiritual 

things, and makes known the realities of the Spiritual plane ; while 
the lowest aspect is the one which proclaims tbe actualities of material 
things, and the laws of their plane.

In the same way the highest aspect of Wisdom is in its comprehen
sion of things Celestial; while its lower is in the Wisdom which reaches 
no higher than the things of the world.



B ut abstract Wisdom, the expression of T ra th  on all planes, is the 
o n ly  source of Faith  and A uthority, which are the two sides of exoteric 
re lig ion . Of these, Faith  may arise from Intellectual Discrimination as 
th e  lower pole, while it may rise to In tuitive Perception as its highest 
po le . On the o ther hand, T ruth  and Wisdom are the only sources of 
A utho rity , which is Divine in its highest aspect aud human in its  •

Celestial Wi6dom acts by Intuition on the Spiritual plane, and 
th is  gives Divine authority ; while earthly Wisdom can act only 
th rough  Intellectual means on the material plane, giving human 
au thority .

The first gives Religion in the theosophical sense ; while the other 
gives the phases of it  which are expressed through the creeds and 
churches. The one is Religion in Spiritual U nity—the other is Reli
gion in m aterial diversity.

The oater circle expresses the four aspects of the Third Logos 
from the religious point of view, while the inner circle expresses man 
in  his higher and lower aspects also from the religious point of view.

Materialised Religious T ruth, perverted by earthly Wisdom and 
supported by human Intellectual authority, imposes a  false religion 
which pretends to be Celestial Wisdom.

Spiritual Religious T ruth , through Celestial Wisdom, supported 
by Divine authority gives Intuitive Faith , and therefore True Religion, 
which is the only guide for earthly Wisdom to follow whereby it may 
become Celestial.

Religion in its highest aspect reaches Spiritual Wisdom, and iu its 
lower sinks to mere ritual.

lowest.

Philosophy or the Second 

A sp ert of the Third Logos on 

the Physical "Plane.

Science in its superior aspect is metaphysical, and in its  inferior 
aspect is physical.



From these two we get Esotericism the superior, and Exotericism 
the inferior. Esotericism in its  superior aspect is the “ Secret Doctrine,” 
and in its lower aspect consists of lower mysteries as are found in  
masonry and other sim ilar orders.

Exotericism in its higher aspect rises to True knowledge on the 
Manifest Plane, and in its lower aspect leads to false knowledge.

False knowledge united to metaphysics may reach the “ Secret Doc
trine,” in whioh case it becomes Wisdom, and therefore true knowledge ; 
bu t mere physical knowledge seeking Esotericism through the Lower 
M ysteries, is degraded into mere ritual or false religion.

Now a philosophy based on True Religion, m ust be Wisdom, and 
therefore True Science (both Esoteric and Exoteric). In its higher aspect 
it  will be True knowledge as exemplified in the “ Secret Doctrine.” In  
its lower aspects it  explains the mysteries, and shows the underlying 
meaning of mere ritualistic  practices.

Exoteric knowledge though originally founded in error (or false 
knowledge) will through Esotericison and Science become True know
ledge on all planes.

Science the Third Aspett 

of the Third Logos on the 

Physical Plane.

The concrete expression of T ru th  in scientific things is reached by 
Hypothesis as verified by Experiment. The best Hypothesis is th a t 
which is nearest the T ruth , while the worst is th a t which contains 
much error. In  the same way the best and most conclusive experiment 
is one which leads to an affirmative result ; while the next is one which 
is of a negative character, since it  may also help, but does not prove 
anything.

From Hypothesis and Experim ent there result Inference and De
monstration—the two inferior bars. An Inference may be perfect or it 
may be im p erfec t; aud in tbe same way a Demonstration may be Abso* 
lute or Partial.



Experiment of an affirmative character will lead by perfect Infer
ence to a true Hypothesis and its Absolute Demonstration ; but an ex
periment of a negative character, by imperfect Inference may lead to an 
erroneous Hypothesis, and is only capable of partial demonstration.

An erroneous Hypothesis, supported by Experiments which are 
partially affirmative and partly negative, may by inperfect Inference and 
partial demonstration lead to false or pseudo-science.

But a true Hypothesis founded upou experiments wholly affirmative, 
w ill by perfect Inference and Absolute Demonstration lead to true 
Science.

Thus we have the upper half of the diagram as the light or rational 
portion—the lower as the dark and irrational.

But even an erroneous Hypothesis with its imperfect Inference and 
partial Demonstrations, will, if tested by affirmative (or undeniable) experi
ment, lead thence by perfect Inference, to a true Hypothesis and Science. 
On the other hand if we neglect true Hypothesis and its absolute Demon
strations, depending on negative Experiment, or none at all, we sliall by 
imperfect Inference land in erroneous Hypothesis and false Science.

The inner circle corresponds to the scientific mind (Intellection 
guided by Intuition) with its methods and conclusions: the outer, to 
the absolute principles by which it works.

W i l l ia m  H e n r y  D r a f f i n ,

H.P. BLAVATSKY AND HER MASTERS.
“ I£ >*ou ask me how we understand Theosophical duty, practically, and 

in view of Karma, I answer you that our duty is to drink without a murmur, 
to the last drop, whatever contents the cup of life may have in store for us! 
to pluck the roses of life only for the fragrance they may shed on others and 
fco be ourselves content with tbe thorns, if that fragrance cannot be enjoyed 
without depriving some one else of it.'*

“  K e y  t o  T h e o s o p h y .”

M ANY have talked and written as if they had ample means of judg
ing of the life and character of Madame Blavatsky. Very few, 

however, knew her as she really was. Since 1880, daring eleven years’
I  often bad occasion to see her and discuss with her several matters 
personally as well as by letter when she was in India, and even after she 
left for Europe my correspondence with her was kept np. I always 
maintained towards her tbe attitude of an inquirer. In my letters, I 
often took her heavily to task for her supposed shortcomings. She was 
courteous enough, however, to send me fall replies, answering in a frank 
and friendly spirit

I shall give below several extracts* from her letters, without adding 
any explanatory remarks, as the content will be sufficiently intelligible 
to the reader.

•  Only those ̂ extract* have b e ^ ^ i ^ w h i ^ ^ r e  bearing on this article.-



Simla, October 1880.
“ 1 never question, niy superiors when I receive orders.
“ If  there is anything our Fellows cau reproach me with, it ia the 

most unvarnished sincerity, it  is my inability to feign  and play a part.
1 cannot control myself in the face of a lie, or a flagrant in justice; and 
I  w i l l  s a y  to people to their faces w hat I  say behind their backs. Is 
this my greatest crime ?” *

Bombay, August. 1882.
“ Mr. E ....... is perfectly nonsensical. If  he is not satisfied, well—

let him say so. W e do not want Theosophists who do nothing bu t 
dictate their ultimatum  and conditions, sine qua non. I am tired of 
them .”

“ 1 am sorry th a t notwithstanding* all my perseverance in my duty, 
my endeavours, and desire to do good, I  succeed in ‘ disappointing and 
vexing' people. If a  good deal of th a t disappointment was created by 
‘ petty’ things, then the men themselves m ust be ‘ petty .’ ”

Adyar, February 1884.

“ Doubt and distrust will ever linger in the breast of every one who 
is not in direct communication, as I  am, with Them (Masters). And 
then  i t  m atters little  for Them. They care neither for thanks nor gra
titude, nor anything save duty. They can do much, but never miracles.

“ Now about my own uninteresting Ego. I am told by doctors th a t 
I  am dying—th a t if I  do not immediately change climate, and have 
three or four months’ complete rest, I  h a m  but three months and no longer 
to live. I am going to France and Germany. I t  is worse than death 
for me ; for They m ight have allowed me to die quietly here. I hate 
the idea, bu t They w ant me alive it  appears—not dead. Well, since 
the Masters w ant me to go, then I go—thongh I cannot make out why 
They should send me abroad to get relief when They could cure me as 
well here, as they did twice before. Colonel is going to London, and I 
too. * * * I  don’t  know, myself, when and why, I am going.”

Adyar, March 1885.

“ And now about our Masters :—I  am innocent of every one of the 
phenomena th a t happened through the shrine, and of most of the rem ark
able phenomena outside. They were not even produced through me, 
as people believe, bu t simply a t my prayer by the Chelas of the M ahat
mas, and w ith Their permission. Many were done simply by X ...and  
o t h e r s  b y  D j...K ...,th e  Mahatmas remaining quite unconcerned. Our 
m e m b e r s  have no idea of the laws of occultism ;• and those who have 
ceased to see in the Masters, beings 3000 years old, perched on trees 
and enveloped in their long hair, w histling loudly before every public or 
natural calamity, take them  for infallible Omnipotent Qods.

“ The Masters have never pledged themselves, to conduct and man
age the Society, but to simply give advice to the Founders—in questions



a n d  upon m atters tha t i t  would have been impossible for them alone to 
decide upon.

“ The idea of a cane young man (Damodar) giving up his fortune, 
fam ily, caste, everything, for tbe pleasure of helping a swindle, of 
writing forged letters to himself, is—superb ! I t  only beats tha t other, that
I ,  who have ju s t refused a contract of 40,000 francs a year—if I remain
ed in Europe and wrote solely for Katkof’s papers—to come back to 
Ind ia , to be stoned and covered with mud, as I now am ; tha t I cheated 
an d  swindled the world w ith invented Mahatmas and bogus phenomena, 
fo r  the sole pleasure of cheating—for I defy the whole world to show th a t 
I  ever got one pie by it.

“ I  can show by facts and letters tha t I could make an ample 
living by simply w riting for the Russian newspapers, aud doing litera
ry  work in general. As for fame—Heaven save me from such fame ! 
My fame is in Russia, and could even be in England as a w riter, if I 
wanted fame. I  have preferred nnremuuerative work, worry and the 
most ungrateful labour iu the world, followed by obloquy and ceaseless 
calumny, out of l<*ve and devotion for the Masters and their country— 
and I have served them faithfully and to the best of my ability. They 
know, if others do not.

“ I  say, better th a t people should never have had a blind unreason
able fa ith  in the Mahatmas, but had developed a little  more faith in their 
own reasoning powers, aud then they would have seeu without the help 
of auy foolish phenom ena; th a t had there been no Mahatmtis (or some 
one immensely higher and more intellegent than I am, behind my back), 
there  would have been no Isis, no Esoteric doctrine; th a t Hodgson* 
himself proclaims the highest most philosophical system of all. I f  the 
alleged H. P. B. letters in the Christian College Magazine are genuine, 
and 1 am a trickster, then I am the sole author of Im , of all the letters 
w ritten by the M ahatmas to Hnme and Sinnett, and of the best articles 
in  the Theosophist. As Mr. C...expresses it, “ in such a case H* P. B. 
is a  M ahatma herself.”

“ Fraud” or “  M ahatma,” I have done my duty by the Masters and 
th e  Hindus.”

Wurzburg, May 1886.

“  I do not mind these reproaches a t all, ju st because they are un
merited. Thiers used to say tha t he was an old umbrella on which the 
ra in  was pouring for fifty years,—when he heard of any abuse lavished 
npon him. I  may paraphrase i t  and say th a t I too am an old umbrella, 
as tough, dirty  water and slops have been poured ou me generously for 
over twenty years ; and more, I  ought to mind very little  a few drops more 
o r  less of the liquid.

* Mr. Hodgson, when he *tayed at Adyar in December 1884, acted as if he 
admired Madame Blavatsky’s writings very highly. It suited him, however, to 
change bis mind when he had to make out a case against her in his report*



“ Between the Jesuits, the Protestant Padris, and the idiotic Psychic 
Research Society, with the * handsome Hodgson' as the ir detective, I 
am very comfortably sitnated indeed !’’

“ And yon take me to task for keeping secrets from all of you abont 
the M ahatmas! Bnt if by cutting off my tongue I  conld obliterate 
every word of tru th  1 said about the Blessed Masters, I  wonld become 
mute and dumb for ever before I  was five minutes older. I have said 
all I  could lawfully say of Them, and much more. I t  is for desecration 
of Their naoles, of things holy and sacred, th a t I  suffer now. I t  is for 
loving tbe Cause (Theosophy) too well, th a t in my desire to help it, I  
became indiscreet, and gave out that which I ought never to pronounce.

“ Yon have, all of yon—even poor Olcott—the fine p a rt in this 
t r a g i * comedy, Yen are the supposed victims, the noble, confiding hearts, 
deceived by me,—‘ the cleverest, the most unprincipled, and tbe 
grandest Arch-impostor of tbe ag e !!’ As Hodgson’s report says :—I am 
the vile ‘ Russian spy,* the plotter, the author of the Mahatmas. So be 
it, l t  is not we, H. P. B., who has little  longer to live on earth, th a t the 
enemy is persecuting ; fool is he, who can believe i t : i t  is the Society 
itself. I t  is T ruth—however unskilfully managed fcgainst lies—th a t 
the enemy wonld crush.

“ Those who think I  ever had any m ortal object to deceive and 
bamboozle them, and invent M ahatmas, and a  system which for the last 
ten years brought me sorrow, dishonour, vilification, very nearly d ea th ; 
which beggared me, instead of allowing me.to work for myself by writing, 
which would bring me honour and money, plenty of i t ; or, siding with 
the Spiritualists, who would have stood for me in  mtUions, and made me 
as famous as I  am now infamous, in  the eyes of those who judge by 
appearances; those who doubt, I  say, may take care of themselves. 1 
wash my hands of them .” »

Wurzburg, October 1886.

“  I  do not despond. Iam  w riting the ‘ Secret Doctrine,' bn t I  have 
no books here ; no one to help me, and it  goes very slowly.

“ You wish me 4 to be respected by those who speak against me,' 
but I  care not for the  respect of those whom I despise from the bottom 
of my heart. T hat heart has become as callous as a  corn on the toe. 
I  care for nothing more, except my duty to the Masters, and the Cause. 
To these two [I give] my every drop of blood, the last throb, the final 
pulsation Lof my heart—broken and poisoned by the vile, treacherous 
natnre of man.”

London, January 1888.

“ My life to live yet is not very long, and I have learnt patience in 
these three years. My health is better, but in general i t  is ruined for 
life. I am well only when I  sit and write. I oan neither walk nor 
stand for more than a minute.”



London, July 1888.
“  Yes; you are righ t. My life was a  chequered and marvellous 

one, bu t the marvels and checks in it  are not all dae to my connection 
w ith  g rea t men whom they began calling M ahatmas, in India. The 
M asters I know are neither the Yogis as known in India, who set for 
ages buried in a jungle, with trees growing between their arms and legs 
n o r do they stand for years on one leg, nor yet do they make tapas and 
hold the ir breath. They are simply adept? in Esoteric Science and 
O ccultism ; Adepts whose Headquarters are in a certain p a rt of Thibet, 
an d  whose members are scattered everywhere through the world. TheBe 
a re  the men—great, glorious, more learned than any others on ea rth ; some 
qu ite  holy, others less so,—whom I  know, with whom I learnt what I 
know, w ith whom I lived, and whom I swore to serve for ever, as long 
as I  have a  breath left in my body, and whom I do serve faithfully, if 
no t always wisely, and—who do exist.

“ Now whether any believe in Them or not, is not the question. 
May be They themselves did everything in their power to bring people 
to disbelieve in Them, as from 1879 to 1884 the belief had degenerated 
in to  worship and fetichism.

“ I  never said I  was their ‘ representative/ I only said I  was their 
servant and faithful slave; aye, unto the bitter death and end.

“ To conclude, you do not know me, nor have you ever known me 
as I  really am ; some day perhaps you will learn to know better.1'

London, November 1889.

“ This is no age in which to give out facts indiscriminately, and I 
have suffered keenly, personally, from w hat the silly publications cf my 
phenomena brought on my head.1'

“ Tbe missionaries thought it a  great trium ph for themselves 
when I left India, almost dying ; also the Psychic Research Society, by 
the ir ‘ Pnnch and Judy’ exposures. But by leaving I have been able 
to  w rite the ‘ Secret Doctrine’* * Key to Theosophy,’ ‘ Voice of theSilence’ 
and prepared two more volumes of the * Secret Doctrine' which I  Could 
never have done in -the turbulent psychic atmosphere of In d ia ; nor 
wonld there be now a Society in  England to-day, ready to match India 
fo r numbers and intellect.

In another le tte r w ritten in A pril 1890, which was w ritten not to 
me* hut was intended a t first to be circulated to the Indian Members, 
and was afterw ards, for oertain reasons, not published, and of which I 
was permitted to take a copy—she w rites as follows* :—

' ‘ One of the chief factors in the re-awakening of A ryavarta,— 
which has been part of the work of tbe Theosophical Society—was the 
ideal of the Masters. Bnt owing to w ant of judgm ent, discretion and 
discrim ination, and the liberties taken with their names and personali
ties, g rea t misconceptions arose concerning Them. 1 was under the

•  O n ly  a  fe w  e x tra c t*  b e a r in g  n p o n  t h e  s u b je c t  h a v e  b e e n  g iv e n .



most solemn oath and pledge never to reveal the  whole tru th  to asy  
one, excepting to  those who, like Damodar, had been finally selected 
aud called by Them. All th a t I  was then perm itted to reveal was, th a t 
there existed somewhere such Great Men ; th a t some of Them were 
Hindus, th a t They were learned, as none others, in all the Ancient 
Wisdom of G upta Vidya, and had acquired all the Siddhis,—not as 
these are represented in tradition, and the blir.da of ancient writings, 
but as they are in fact and in N ature—and also th a t I waa a Chela 
of one of Them. However, in the imagination of some Hindus, the 
most wild and ridiculous fancies soon grew up concerning Them. They, 
were referred to as M ahatmas, and still, some too-enthusiastic friends be
little  Them with their strange fancy-pictures; our opponents—describing 
a M ahatma as a full blown Jivan-M ukta—urged th a t as such, He waa 
debarred from holding any communicationa whatsoever w ith persons 
living in the world. They also m aintained th a t aa thia ia the Kali- 
Yuga, it  waa impossible th a t there could be any Mahatmas a t all in 
our age.” * * *

“ W hat w ith the Patteraon-Coulomb-Hodgson conspiracy, th a t the 
Society did not there and then collapse should be a sufficient proof of 
hosv it  was protected. Shaken in their belief, the faint-hearted began 
to ask : W hy, if the Masters are genuine M ahatmas, have They allowed 
such things to take place, or why have They not used their powers to 
deatroy thia plot, or th a t conapiracy, or even this or th a t man or woman' ?

Y et it had been explained numberlesa times th a t no adept of the 
rig h t path will interfere with the ju st workings of Karm a. Not even 
the greatest of Yogis can divert the progreas of Karma, or arre8t the 
natural results of actions for more than a short period, and even in th a t 
case these results will only reassert themselves later, with even tenfold 
force, for such ia the Occnlt law of Karm a and the Nidanas. We have 
e a c h  of us to win our Moksha or Nirv&na by our own merit, and not 
because a Guru or Deva will help to conceal our shortcomings. 
There is no m erit in having been created an immaculate Deva, or 
in beiug a God : but there ia the eternal bliss of Moksha, loom
ing forth for the man who becomes as a God and Deity itself, by 
his personal exertions. I t  is the mission of Karm a to punish the 
guilty, a n d  not tlie duty of any Master. But those who act up to 
Their teachings, and live tbe life of which They are the best exemplars, 
will n e v e r  be abandoned by Them, and will always find Their beneficent 
help whenever needed—whether obviously or invisibly. This is of course 
addressed to those who have not yet lost their faith in Masters : those 
who have never believed, nor cared to believe in Them, are welcome to 
have their own opinions. No one, except themselvea perhaps, some day, 
will be tbe losers thereby.

“ The fact is this : In my position half measures are worae than 
none. People have either to believe entirely in me, or to honestly dis
believe ; but it ia worae than useless for people to a8k me t-o help them 
if they do not believe in me. Here in Europe, and in America, are many



who have never flinched in their‘devotion to Theosophy. Consequently 
the spread of Theosophy and that of the T. S. in the West, during the last 
three years have been extraordinary. The chief reason of this is that I 
was enabled and encouraged by the devotion of an ever-increasing num
ber of members, to tbe cause and to Those who guide it, to establish an 
Esoteric Section, in which I can teach something of what I have learn
ed to those who have confidence in me, and who prove this confidence 
by their disinterested work for Theosophy and the T. S. For the future 
then, it is my intention to derote my life and energy to the ' E. S., and 
to the teaching of those whose confidence I retain. It is useless I should 
lose the little time I have before me, to Justify myself before those who 
do not feel sure about the real existence of the Masters, only because— 
misunderstanding me—it therefore suits them to suspect me.

“ Half measures, I repeat, are no longer possible. Either I have 
stated the truth as I know it about the Masters, and teach what I have 
been taught by them, or I have invented both Them and tbe Esoteric 
Philosophy.

“ A conviction that wanes when any particular personality is ab
sent, is no conviction at all. Know, moreover, that any further proof 
and teaching I can give only to the Esoteric Section, aud this for the 
following reason -Its members are the only ones whom I have the 
right to expel for open disloyalty to their pledge (not to me, H. P. B., 
bnt to their Higher Self and Mahatmic aspect of the Masters) 
a privilege I cannot exercise with the F. T. S. at large, yet one 
which is tbe only means of catting off a diseased limb from the healthy 
body of the tree, thus saving it from infection. I can care only for 
those who cannot be swayed by every breath of calumny, and every 
sneer, suspicion or criticism, whoever it may emanate from.

“ Thenceforth let it be understood that the rest of my life is only 
devoted to those who believe in the Masters, and are willing to work 
for Theosophy as they understand it, and for the T. S., on the lines upon 
which They (Masters) originally established it.

“ If, then, my Hindu brothers really and earnestly desire to bring about 
the regeneration of India, if they wish ever to see back the days when 
the Masters in the ages of India’s ancient glory freely came among them, 
guiding and teaching the people, then let them cast aside all fear and 
hesitation, and tarn a new leaf in the history of the Theosophical move
ment, Let them bravely rally round the President-Pounder, whether 
I am in India or not, as around those few true Theosophists who have 
remained loyal throughout, and bid defiance to all calumniations and 
ambitious malcontents, both without and within the Theosophical 
Society.”

These extracts foken from letters ranging over a period of 12 years
—some of which formed the most trying and painful part of her life_
show the unflinching devotion and reverence she bore to those Eastern 
Sages who seem to have influenced her life from her earliest years, and at 
whose behest and under whose general direction she formed estab- 

4



liahed and conducted the Theosophical Sooiety. Several of her ways 
were faulty, and liable to create doubt and distrust, but she had a most 
important and priceless message to give to the world, from Those, who as 
the Elder Brothers of humanity—having passed through glorious lives 
of spiritual development—have thought fit tbat tbe humanity of the 
present age should turn over a new leaf and learn to ascend the steps of 
the upward arc of evolution, by satisfying themselves of the truth of 
spiritual knowledge and of spiritual existence* Being too near her time, 
we may not perhaps be able to judge her rightly, but posterity will not 
fail to do her justice and fnlly appreciate her great and arduous work.

N. D. K.

THEOSOPHICAL AXIOMS ILLUSTRATED.
II.

The R e l i g i o u s  C o n s c i o u s n e s s .

T HAT there is in man a Religious Consciousness is both universally 
admitted, and capable of universal verification. The highly intel

lectual and cultured, and the lowest and most infantile races of mankind 
possess it in varied degrees of development, yet the same in all its es
sential features. This principle of the religious consciousness is there
fore capable of being drawn out and scientifically developed. Its causes 
may be traced and defined, and its laws studied and classified, so that 
spiritual knowledge being thereby attained, this potent spiritual force, 
the divine inheritance of every man, may thus be rescued from igno
rance and fanaticism, and directed to high and noble aims and purposes.

It is therefore possible to lay down axioms iu regard to it upon 
which may be constructed the science of a universal religion. Such has 
indeed been the bright and happy dream of many a prophet, and tbe 
kindling fire of the ardent enthusiasm of many a religious reformer. 
And we may safely conclude that the many sad failures in this direction 
which the world has witnessed have not arisen from any error or defect 
in the principle, but rather, from the unpreparedness of mankind for 
the experimental realisation of this soul-inspiring idea. And, as we 
know, a universal religion has been the dream of almost all the early 
propagators of particular religions and religious ideas; but unfortu
nately they have not always laid a sufficiently broad and scientific 
foundation. They have not sufficiently taken into consideration or 
made allowance for all the factors in the case.

A universal religion appears to have been more or less the aim of 
the propagators of the Christiau religion in the early centuries of its 
era: and it is also obvious that they made themselves unnecessarily ob
noxious in many instances, by their intolerant attitude toward the various 
religions and philosophies of their tim e; which was a result of their 
narrow and imperfect perceptions of the basis of the religious idea. It is 
the principle, and invariably controls the policy of the Roman Catholic



Church, that theirs is the one religion that is destined to universal 
acceptance, and it is consequently intolerant toward all others. The 
futility of these assumptions necessarily follows the narrow basis on 
which they rest; yet a great natural and spiritual fact lies at 
the root of the idea. The great variety of religious faiths at present 
obtaining is a necessary development which also obtains in every other 
department of nature: a diversity with an underlying unity is best suit
ed to tbe present stage of onr evolution. Bnt the diversity is too often 
the most prominent feature, and the underlying unity remains latent to 
the point of ineffectiveness. The variety is natural and pleasing, bnt 
unity is more important and practical; and the true spiritual conscious
ness ever seeks for it, and is satisfied with and rests in it alone; all 
short of which being rightly estimated as mere externalism and formal
ism ; the outer shell aud husk of the inner substance and reality.

And here the problem which presents itself for our consideration 
is,—How, and by what means, can the science of a universal religion 
be made apparent and ultimately realised ? How can man’s religious 
consciousness be raised, purified, harmonised and unified ? I think that 
it is not too much to assert that its practical solution is a first and most 
urgent need of our generation. There cannot be any enduring progress 
in social and political reform, or advance in the moral standard until 
this root question is perceived, and the necessity of taking it up in a 
hearty and practical way is realised. The Axioms of Theosophy lay 
the basis for effectively taking up and elucidating this problem, and any 
contribution which ministers to this desirable end in ever so small a 
degree shonld be welcomed.

It is affirmed by Plato that * The soul contains within itself all 
that it will ever know, ’ and that ‘ Duriug earth-life, the body is at once 
the instrument and impediment of the soul ’ ; and Emerson in his unique 
way states that, *The Universe is the externalisation of the Soul.1 
The Poet Swinburne also presents tbe same idea :—

1 But this thing is God:
To be man with thy might,
To grow straight in the strength of thy spirit and live 
Out thy life as the light.’

This being so, we may add that our limited consciousness contains 
the germ of universal self-consciousness, the sum and crown of Being. 
We may extend the idea still further, and include all below man, as 
truly, a biological process is only possible as it is related to a higher, 
a transcendental, a universal consciousness—each separate part making 
up the Bum total of a God-conscious Universe.

A recent writer thus presents the same idea:—“ Our ordinary 
finds itself occupying a body of which it knows next 

to nothing . . • . that there is an'inner consciousness or soul, and 
that soul is intelligently conscious of every process going on with
in the body, is abundantly proven by recent experiments in hypnotism



... the fact that the soul is superior to the body, and its conscious 
area actually limited by the sense organs of the latter is thus 
firmly established...- In the manifestation of Divine consciousness 
in physical form is the battle-field whereiu every conflict be
tween matter and spirit takes place. The fact that modification (of 
consciousness) is possible in man and nature, prophesies in both, also, 
unlimited potentialities of future development.’* And again, “ we 
actually everyday perform and exhibit miracles which the mortal part 
of us is utterly powerless to grapple with. Yet the solution, the in
telligent solution of them is in us : only it involves a higher order of 
consciousness than we usually deal with,—a consciousness possibly 
which includes and transcends the ego and the non-ego and so can 
envisage both at the same time equally. And these higher orders of 
consciousness are in waiting for their evolution, and, until they are 
evolved in some goodly measure we are powerless to really understand 
ourselves or the world around us.”

And it is especially the moral and religions aspects of conscious
ness which need expansion, that thereby the iron walls and barriers 
of separateness may be removed; that the inner life may be harmonised 
and unified. Imagination fails to picture tbe practical import at
tached to the realisation of this much-to-be-desired spiritual advance
ment of consciousness ! What a transformed world of men and women 
should we behold ! What a happy clearance of those deadly miasmas 
which now too frequently poison family, social, religious and national 
life! Envyings, evil-speaking, jealousies, strife, hatred and all 
the unlovely brood of darkness driven out by the light of an 
enlarged and purified consciousness; and their places occupied by 
considerateness for others, tenderness of spirit, forbearance, sympathy, 
compassion and helpfulness. There is a power of imagination which 
we may cultivate with great advantage to our advancement in nobility 
and purity of character. It is necessary that we place ourselves in the 
position and try to think the thoughts of others. By this process we may 
obtain clear vision regarding the thoughts and the course of action of 
others, as they may affect us, or even a third party, and be thereby, 
further, also enabled to decide fairly and truly, what to excuse, what to 
blame, what to approve, or what to pity.

Thus we see the magnitude of the results which await tbe purifi
cation and unifying of the religious consciousness ; having its founda
tion in the deepest roots, the innermost recesses of our nature.

Again, also, we see the amazing strength of the religious principle 
as it is shadowed forth in national religions ; in the bonds which unite 
the various churches called free; in social brotherhoods ; in the martyrs 
of all times and countries ; in religious reformers, enthusiasts and 
fanatics. These universal facts emphasise for us the impotence of all 
methods which are advocated for the advancement of humanity, which 
ignore the spiritual nature, and leave untouched and unsolved the 
religious problems which are involved.



The principle of nnity in natnre and man has been traced 
verified during recent years in a very remarkable manner. Let us 
endeavour to carry this idea into the secret recesses of our being, in 
order to discover its underlying principles, and how they are related 
to the religious consciousness. In other words, let us illustrate the 
Theosophic Axiom which applies to our problem by a query. Where 
does Theosophy place unity ? On what foundation is the noble super
structure of a purified and perfected spiritual, social and political union 
to be raised ? We answer, In the individual conscious mind or soul 
unit. We postulate (a) the Intellect or mind function in its widest 
conception as a basis of nnity; and further (6) the Spiritual Soul in man 
which is behind and beyond—and in which Intellect in its fullest sense 
lies embedded—as a broad and sufficient foundation for the practical 
realisation of a harmonious unity, extending from within outwards 
and including every relationship of man to man.

It is only in these regions of our nature that unity, peace, accord, 
harmony can have development. And they need in the first place to be 
inwardly evolved in each member of the body, so that the entire organ
ism of this mystical body of humanity may be harmoniously blended 
and its social, political and religious relationships thereby raised, through 
a trne spiritual unity, in all their beauty and fitness, for mutual help 
asd service. Further on we will return to a definite consideration of the 
intelligent mind and spiritual soul functions in relation to an all-em
bracing conscious unity; but before doing so we are impressed to take 
up a phase of the subject which has a wide practical bearing.

In taking a broad and general view of the Thosophical movement, 
the larger prominence appears to have been given to the first named of 
the above phases of consciousness ; the intellect or mind function, of 
which the brain is the principal organ. It was, perhaps, natural and ne
cessary under the circumstances tbat  ̂this should for a time, principally 
absorb the attention, Man’s evolution during the preseut century has 
been largely connected with intellectual development. Investigations 
in every department of science and literature have been immensely ac
celerated, sweeping away the accumulated rubbish of centuries, and 
among the rest many of the crude and materialistic conceptions of the 
religious idea. It was into this arena of conflict, of intellectual conten
tion, that what are now known as the Axioms and postulates of Theo
sophy were thrown. And as a theoretical acquaintance with new ideas 
does not make the demand on those who entertain them that their accept
ance by the heart or soul would do—it being so very mnch easier to ac
cept propositions which appeal to the intellect than to allow their prac
tical application to the inner consciousness and the daily life and walk 
in the outer world—it has followed, as a consequence, that the Divine 
Wisdom-Religion has more admirers of the reasonableness of its prin
ciples than practisers of its heaven-born Axioms.

It has thus become obvious to the discerning spirits among ns, that 
intellect is in advance of spirituality ; that soul development has not



extended in the same ratio as intellectual enlightenment. That enlarge
ment of mental range is in advance of soul-growth. Knowledge has 
been accumulated, bnt not sufficiently assimilated. Hence the.need that 
the inner spiritaal consciousness be cultivated and developed, as it has 
again been evidenced that “ Faith, withont works is dead, being alone.” 
If the Theosophical movement is to be permanent, there most be 
an awakening to the necessity for a far wider and deeper develop
ment of the spiritaal side of its teaching, and a corresponding 
advance in the spiritual consciousness of the sonl among its ad
herents. Its imperative need at the present juncture is some broader 
and deeper foundations than intellect alone can supply. It needs 
that equipment which shall enable it to capture the entire fortress 
of the human soul; more especially to enable it to appeal to the deep 
inner spiritual nature which is lying dormant in multitudes of men.

As an illustration of our present requirement take the following 
brief extract from the famous (Apology* of Robert Barclay, a prominent 
Quaker teacher of the 17th century. He is treating of the meetings 
for silent meditation and worship by the early 4 Friends’ :—

“ As everyone is thus gathered, and so met together inwardly in 
their spirits, as well as outwardly in their persons, there the seoret 
power and virtue of life is known to refresh the soul, and the purs 
motions and breathing of God’s spirit are felt to arise...... Tea, though
there be not a word spoken, yet is the true spiritual worship performed, 
and the body of Christ edified; yea, it may be, and hath fallen out 
among us, that divers meetings have passed without one word; and yet 
our souls have been greatly edified and refreshed, and our hearts 
wonderfully overcome with the secret sense of God’s power and 
spirit, which without words have been ministered from one vessel
to another...............  For not a few have come to be convinced of
the truth after this manner, of which I myself, in part, am a 
witness, who not by strength of arguments, or by a particular 
disquisition of each doctrine, and convincement of my understand
ing thereby, came to receive and bear witness of the truth, but 
by being secretly reached by this life; for when I came into the silent 
assemblies of God’s people, 1 felt a secret power among them which 
touched my heart, and as I gave way unto it, I found the evil weakening 
in me and the good raised up, and 1 became thus knit and united unto 
them, hungering more and more after the increase of this power and 
life, whereby I might feel myself perfectly redeemed. And, indeed, 
this is the surest way to become a Christian, to whom afterwards the 
knowledge and understanding of principles will not be wanting, but 
will grow up as much as is needful as the natural fruit of this good 
root, and Bnch a knowledge will not be barren nor unfruitful. After 
this manner we desire therefore all that oome among ub to be prosely
ted, knowing that though thousands shonld be convinced by their 
understanding of all the truths we maintain, yet if they were not 
sensible of this inward life, and their souls, not changed from un



righteousness to righteousness, they oould add nothing to ns. For 
this is that cement whereby we are joined, 4s to the Lord, so to one 
another, and without this none oan worship with us.” “ The ever Un
knowable and incognizable Karana alone, the Causeless Cause of all 
causes, should have its shrine and altar in the holy ever-untrodden 
ground of our heart-invisible, intangible, unmentioned, save through the 
1 stall small voice' of our spiritual ooosciousness. Those who worship 
before it ought to do so in the silence and the sanctified solitude of their 
Souls; making their Spirit tbe sole mediator between them and the 
Universal Spirit, their good actions the only priests, and their sinful 
intentions the only visible and objective sacrificial victims to the 
Presence.** “ Secret Doct.” I., p. 301.

Tested on the above lines, we may ask where is tbe kindling 
power of thiB hidden life, which reaches out and touches other hearts P 
Ia the measure that it is wanting, need we wonder why the hungry 
do not throng our rooms asking to be fed ? Do not let us say that it is 
the people's fault among whom our lot iB cast; tbat they are dull, insen
sible and indifferent, or that they are given over to unreason, or a love of 
superstitious rites, &o. ; or that they have not evolved to the exalted levels 
of Theosophie thought. Let us rather see to it that we are more worthy 
to serve their deepest needs, and that we have in ourselves* the oon- 
scions power that is sufficient to lay hold of men, to unlock the portals of 
the sonl and draw out the inward, silent yearnings of the heart.

What we need in the public or private advocacy of Theosophy 
is, not a second-hand, a theoretic presentation of ideas, which if treated 
in a cold intellectual fashion will quickly crystallise into dogmas; but 
a demonstration of spirit and power, with all the quiet force of an in
ward conviction that we are dealing with ever present realities, which 
shall convince those to whom we appeal that there is a sensible and 
inward life in which we have participated \ as it is so well put in 
simple and cogent language by the old Puritan Apologist whom we have 
quoted; every sentence of which will repay quiet and thoughtful pon
dering. And there are certain conditions of consciousness absolutely 
necessary to the possession of this power with men. On one occasion 
when a great Teacher, with his disciples, was busily engaged minis
tering to the physical and spiritual needs of the people, He, perceiving 
their need said, addressing the disciples, “ Come ye aside into the 
desert and rest awhile." So if we would lead others to green pastures 
and beside living waters, or in other words, direct them to the means 
leading unto the attainment of supernal states of consciousness, we 
mnst ourselves enter into the restful and blissful state of soul where 
we may cognise tbose higher states which are indicated in the above 
quotation. And as we do so we shall see it to be a more desirable 
acquisition for others than any intellectual acquirements where these 
spiritual, exalting and purifying states of consciousness are absent.

And now let us proceed with a little closer examination of (a) tbe 
Intellect or mind function as a basis of unity.



And here of course we differ from a mere physical science theory 
as regards the origin of mind, of the intellect, of the reasoning faculty 
in man. If we postulate a physical basis only for these powers, it 
seems to us that the realisation of unity and harmony is a hopeless and 
impossible dream ; as origin in variety of environment merely wonld 
of necessity render unity impossible. We must look further and deeper 
for our origins. Therefore* we venture to lay it down as an unassailable 
Axiom that the potentialities and powers of mind and intellect 
traced to their source, are derived from the One Universal Mind and 
Intellect. Through whatever channels they may have come to us their 
source is the same for all that is. It does not fall within the scope of 
these papers, and tbe writer does not possess the necessary qualifications 
to trace out the genealogy of intellect or mind.' But reasoning from 
analogy, on our own low level, we arrive at the conclusion that as 
they have their origin in the universal intelligent mind, they are of 
necessity related to developments of intellect and mind other than what 
we know as human ; and thus, are for ns all-inclusive. Wherever in 
the wide expanse of the infinite Kosmos, mind is, we participate in the 
like quality and attribute. This is a helpful and consolatory thought, 
of the utmost importance to us in regard to our individual soul-life, 
with its perplexities, trials, sorrows and temptations ; ever pointing us 
onward and upward into the serene atmosphere of universal, spiritual 
consciousness.

That there are living Entities, Intelligences of varying orders and 
power, by and through whom the principle of intellect or mind comes 
to ns, as through living channels, is an occult teaching of supreme im
port. We are told that ours are derived through the Hierarchy of mind- 
powers ruling the planet Venus, These intimations- are valuable in 
giving definiteness to our thought on this interesting subject; and also 
as indicating the wide field and scope of our thinkiug powers, and their 
relation to other worlds and orders of beings. We are familiar with the 
great diversities which obtain in the development of mind; various 
causes are accountable for it, as the difference in the age of individual 
egos, and in the varied use made of opportunities for growth and devel
opment. If we could convey to each one equal light and knowledge; 
if we could separate each one from selfish and personal interests; if we 
could subdue in each the passional nature, and if all possessed a perfect
ly developed physical instrument, the reasoning faculty wonld aot in 
perfect unison in all mankind ; all would be joined together in the same 
mind and the same judgment. And this would follow in consequence of 
there being an essential oneness and unity in all the attributes of our 
mind, from the fact that we all draw and all derive this faculty from 
the same source.

Combined with the higher aspect of the intelleot or mind in man, 
we have ( 6) the Spiritual Soul as the lasts of Unity, the foundation of 
our spiritual natnre, its upward tendencies and activities. As we derive 
our intellectual powers from a Divine source, so also the spiritual



sonl—the foundation of onr religions life and needs—is an effinx of 
the Divine Life, the In6nite Spirit or sonl which is termed the Logos, 
the highest manifestation of Deity. Here again, there are doubtless 
many to ns unknown series of orders of divine Energies, and manifesta
tions of spiritual Powers whereby and through whom this the highest 
principle of onr nature has been evolved* This wondrous spiritual 
essence, the very soul of onr soul, is said to have been imparted to us by 
a Hierarchy of highly evolved spiritual Beings who rule the planet 
Mercury. Be this as it may—and the fact of the deification of the planets 
by the Ancients, the Greeks and others, points in this direction—we have 
the fact that man’s spiritual soul is almost universally acknowledged to 
be, in an especial manner and degree, an emanation from Deity. All 
mankind possess this Divine Life ; it contains the potentialities of unli- 
mited possibilities. It is the bed-rock of all true religious science. It 
is that which is at the back of all the immense variety of religious devel
opment.

Having referred to the origins of the Spiritual Soul and the intelli
gent mind, which together make up our spiritual, the highest depart
ment of our natnre, let ns briefly note some of the chief activities and 
manifestations of mind and soul in the religions life. We must confine 
ourselves within narrow limits, a few hints only must suffice on one or 
two important questions, that might be extended so as to embrace all 
human activities; but as the questions we are about to introduce lie at 
the centre of consciousness, their relation to all other mental or 
thought activities will be easily perceived. It is to conscience, and 
what is known as the condition of consciousness, as expressed in many 
religions by the knowledge, enlargement and peace accruing from the 
forgiveness of sins, that we wish to draw attention.

It is those Higher powers in us which create, or institute a Court 
of Appeal, wherein conscience presides, to which we at all times refer 
whatever comes before us for choice, judgment or decision. “ The 
voice of conscience brings a message to us direct from the inner 
shrine of being. That divine principle within us which knows by 
virtue of its own native powers the ethical bearing of any doubtful 
question or transaction. Having no need for time to consider or reason, 
bnt whose judgment is instantaneous and unmistakable ; the soul 
being before the tribunal of its own Divinity, for a brief moment the warn
ing voice is heard.” If at all times responded to and obeyed, what peace, 
harmony and unity would be realised ! Bnt alas! unfortunately for himself 
and society man does not at all times follow its ‘ still small voice,' its 
light and guidance; his selfish instincts and passions coming in the way 
None the less this monitor is always with ns, and we consciously or un
consciously refer to it our varied activities in every-day life, onr 
thoughts on any given subject, onr feelings aud our actions. The Mind 
and Spiritual S»ul is therefore the source of the moral and religious 
instincts ; in this two-fold development of our natnre we have the basis 
of the religious life and faculties. The essence of our reasoning powers,

5



and of our Spiritual Sonl powers, facilities and qualities combined, form 
the unity of our being and our willing, and are the basis of onr actions; 
and through conscience oar willing and acting find guidance.

It follows, in the measure that men’s consciences are equ&lly 
developed, are allowed equal freedom, and have equal ljgfrjt, 
they will necessarily be in accord, and will speak the same 
thing. It is this equality of spiritual development whioh we 
should labour to promote. Let our religious instincts be given fnee 
play and they will naturally and necessarily flow toward the same Divine 
fountain from whence they came. It is on these great scientific prin
c i p l e s  of oar spiritual nature that the Universal Religion of mankind 
will be built. It is this unity of our higher and essential nature which 
we are just beginning to dimly perceive.

Let us now turn to tbe other phase of mind activity we have named 
as especially falling within the scope of the religious consciousness ; 
that which relates to the ‘ forgiveness of sins'—a condition aptly sum
med up in scripture language as “ Having a conscience void of offence 
toward God (our own higher inner self), and toward men."

There must be a deeply felt want in the soul which finds expression 
in the desire to seek and obtain forgiveness. And the unrest and 
sorrow which the sense of sin and the need of forgiveness create can* 
not be set down as altogether the result of ignorance ; nor, that the only 
or chief remedy lies with the intellect, in the enlightenment of the 
mind regarding one’s place in the evolutionary scheme of the universe. 
This.of course is valnable, and with some a necessary precedent, but 
not with all. We conceive of tjie highest Divine Beings as filled with 
pity, compassion and self-sacrificing Love; and we always associate 
these qualities with the idea of forbearance, mercy and forgiveness. 

The great question is, how are their exercises to be reconciled with the ne 
less noble attribute of justice ? That they are perfectly reconcilable we 
cannot donbt.

There is an incident recorded in that wonderful collection of divine 
ideas, the Christian Gospels, wherein one came to Jesus and propounded 
the question: “ Master, if my brother offend agaiust me how many 
times shall I forgive him—until seven times ?” And he replied “ Veri
ly I say unto you, not until sdven times, but unto seventy times seven/' 
And then, as was his wont on all occasions when tested with 
knotty and difficult ‘ questions of conscience,’ he proceeds to expound 
unto those present the deep underlying principles contained in the case 
brought before him. And he suras up with the pregnant words, 
“ Verily, I say unto you, if ye from your hearts forgive not every one 
his brother their trespasses, neither will your Heavenly Father forgive 
you your trespasses.” This statement of Jesus covers the entire ques
tion of forgiveness, and if logically traced out removes every impedi
ment which besets not only cases such as that propounded by his ques
tioner, but every other difficult ‘ case of conscience’ which may arise.



On another occasion he is . represented as exclaiming, “ Alas! for the 
world because of offences . . . .  and alas! for that man by whom 
they come!” Let the reader pause, and consider his own ‘ state of con
sciousness* in regard to this weighty matter of “ from the heart for
giving our brother his trespasses.” And, having taken the measure of 
himself by this rule, let him extend his thought to his friends and 
intimate acquaintances, to his neighbours and to tbe world in general ; 
let him as far as may be weigh their spirits and their motives, taking 
the measure of their states of consciousness by their words and actions ; 
and he will be astonished to find how very few among them, so far as he 
can honestly judge, fulfil the necessary conditions to the enjoying of a 
state of full and complete ‘forgiveness of sins’. ’ Now let us turn to the 
other clause of this perfectly balanced announcement. “ Neither will 
your Heavenly Father forgive yon your trespasses.” Here, for an under
standing of the meaning of Jesus, all turns upon a correct, an intuitive 
apprehension of the meaning of what is intended and included in the 
words “ Heavenly Father.” We have need to remember, to apprehend 
so far as we are able, the profound truth conveyed in the idea of the 
impersonality of God, before we can rightly understand and appreciate 
the endearing relationship conveyed in the words, 1 Heavenly Father.' 
Who then is this ‘ Our Father which is in Heaven’ who forgives us our 
sins and transgressions ? For our present purpose we may answer— 
whatever wider application may be given—it is none other than our 
Highest Divine Self, which is ever seekiogto lead us aright, to guide 
us into paths of obedience and restful peace, in accord with the behests 
of his viceregent, Conscience, of whom we have already treated.

Briefly, the enjoyment and the bestowal of the 1 forgiveness of 
sins* resolves itself into 'states of religious consciousness and it is for 
us to use those means which are always at hand, whereby we may rise 
ont of those lower material and passional planes in which we have 
been wont to think and act, into the higher and heavenly regions 
where ‘ Our Father’ always is. And in the measure in which we 
do so, we shall both enjoy and practise ‘ tbe forgiveness of sins,’ and 
be able to join in the Ancient Confession of the Christian Church, 
“ I believe in the forgiveness of sins, and in the Life Everlasting.”

W. A  M a y e r s .



VIJNA'NA-NAUKA' STOTRA.
T HE following is an attempt at a translation of the ‘ Vijnana-Nauka* 

(knowledge-boat) of Srtraat Sankaracharya. Tt is one of his 
nnmeroas short and sweet writings, which set forth his thesis of the 
Advaita philosophy. The copy in my possession was apparently taken 
down from the original, abont Samvat 1913, by some nnskilfol hand 
who evidently did not trouble himself on the score of grammar and 
orthography. It consists of the text and the commentary, which latter 
is very valuable as giving us a connected view of the prominent poiots 
of Vedantism, in so far as they can be gathered from certain passages in 
Sruti and Smriti.

Verse 1. “ I am the same higher eternal Brahman, the reality 
which one whose mind is purified by religious austerities, sacrifice and 
gifts (in charity), &c., and who is unattached to the position of kingship 
&c.t arrives at, having abandoned everything owing to a sense of its 
insignificance.”

Commentary:—“ Salutation to the preceptors ! I salute N&r&yana 
the dispeller of the darkness of one who is stupefied with ignorance, the 
illuminator of those that are to be illuminated, and who is of a pure and 
wise nature.” Here the revered Sankaracharya, revealing the 
( knowledge-boat’ for the sake of those desirous to go to the other shore 
of the ocean of nescience, hints at the (the entitled) by
the phrase Tapas is the doing of one’s religious
duties in accordance with his caste and stage of life. Yajna implies 
sacrificing with a mind to credit it all to the 1 Lord’. Dana means the 
giving in a disinterested way of objects such as gold, &c., to Br&hmanas
at holy places. The term includes the worship of the qualified
Brahman and the study of the Vedas. denotes one whose
mind is purified, purged of all taint, rendered capable of distinguishing be
tween tbe eternal and the non-eternal. As the Smriti says, “ sacrifice, reli
gions gifts, and penance are the purifiers of men.” (Bh. Git&, XVIII). So 
the Sruti, “ Him the Brahmanas desire to know by repetition of the Vedas, 
by sacrifice, religious gifts and penance and fast.” Hence “ means
one whose longing for tbe objects of enjoyment has gone. The word 

in includes the higher world; since his desire has
faded after the recognition of the perishable nature of all things up to 
the world of So the Smriti, From the world of BrahmA, all the
worlds repeat themselves, oh Arjuna!’’ (Bh. Glt&, VIII). Also the 
Sruti, “ Just as here below, the sum of things got together by actions 
fades away, so in the next world, does the sum gathered together 
by meritorious works/’ (Mnnduka Upanishad). The is with*



o n t longing, like one who, being desirous of water, does not set him 
self in  activity  in respect of a place where he has detected the

mirage. ment 8 having abandoned everything which comes
nnder the  notion of injunction, i.e., which is falsely imagined in 
B rahm an, like silver in nacre. So the scriptures say, “ The world, 
although apparent, does not exist; being utisubstantial, in Thee Who a rt 
taintless. I  am Brahman there is nothing different from me.”
means, becomes a  participator in the highest fruit. Here some one
m ig h t o b je c t: “ True enough, there can be an attainm ent of W ft &c., 
w hich is not had on h a n d ; bu t how can be an object of attainm ent 
th a t  is eternally attained ?” To which we reply : The Sruti, “ The 
knower of self crosses grief,” savs tha t the idea of result attaches even 
to th a t  which is already a t hand. By 4 the revered Sankara 
negatives the  notion of difference. The sentence thus means : ‘ I a m  
th a t  same unsurpassed, all-pervading Brahman which is eternal and not 
to  be sablated in the triad  of tim e.” The Sruti supporting this non
difference is the celebrated * T hat a r t Thou.’

Verse 2. “ I am tb a t same higher eternal Brahman—the reality
which the knowing (person), practising contemplation, attains, having 
invoked a compassionate preceptor, resting in Brahman and quiescent 
w ith devotion, and having pondered ever his own nature,”

Commentary:—The attainm ent of the H ighest Reality comes of 
This is now set forth. H aving invoked the 

in a  gentle mood and w ith devotion on the part of the

having propitiated h i m  by mind, B p e e c h  and body. The m ust be 
possessed of kindness towards the suffering. He m ust have repose in faith

in Brahman, and also m ust be JRTRT, i.e., raised above the pairs of 
opposites. Says the Sruti, “ One m ust go, fuel in hand, to a preceptor 
versed in the Vedas and resting in Brahman, in order to obtain the know
ledge of the Reality.” (Mnnduka Upanishad). is the fixing of tbe
mind, by means of illustrations, on the R eality studied through a

means the constant directing of the flow of thought 
(on the tTO) by means of the subtle modification of the mind, in 

means tha t essence by means of whicli the non-intelligent 
elements &c., are illuminated. The S ru ti “ The self, indeed, is to 
be seen, to be heard, to be thought of and to be pondered over”, sums up

the necessaiy requirements, i.e., and

in  denotes th a t i t  is  nntainted with nescience and its
effeete. Brahman is of the N ature of bliss, so the Sruti says, “ bliss is 
Brahman. This whose essence is bliss, am 1” . Thus the non* 
difference is  brought out.



Verse 3. “I am ihe same higher TO1 which is of the natnre ol joy, and 
light, in which tbe phenomenal ia negatived, whioh is devoid of fimita-

rv
tions, the (the fourth), to be approached only by the mental modifi
cation in the form “ I am Brahman.”

Commentary :—llere somebody might object : Joy is found
with respect to Brahmi, Indra, Ac., then why limit the
to JR3T only ?” To which we reply: “Jnst as wells and tanks
are included in a large store of water, and the purposes of 
bathing and drinking, Ac., are equally served by the latter, 
so also the compar atively insignificant joy with respect to BrahmA 
and India, Ac., is included in the limitless joy of 5RfT. There- 
fore Brahman is of the essence of the highest joy. The Srntis say
44 All beings live npon only a part ofthe to this” (Tait. Up. II).
41 Brahman is Truth, Knowledge, and Infinite.” (Ib. II). In order to 
exclude the idea that it must be illuminated in its tnrn by something 
e l s e ,  the epithet 4 self-shining* is used. The Smriti says: “ It is the
light of lights and is said to be beyond darkness.” Vasishtha says, 
44 On account of the common attributes of impartiteness, all-pervading- 
nesfi and imperishableness, there is no difference between Brahman 
and ether; 3T5T simply has intelligence in addition”. A doubt 
is raised: “ 35T on account of its connection with body, Ao., most 
also be connected with religion? merit and demerit”. To remove thiB 
difficulty the term is used. The general idea is “ untaint
ed”. The Smriti says 44 Oh Kaunteya ! although in the body, it neither 
acts nor is tainted”. So the Sruti also, “ Without attachment, not to 
be tainted”. Thus ifc is a complete whole. To remove the doubt—that 
being limited and conseqnently cognized as containing element* of 
variety it cannot be called a whole—the term is need. It
means 44 devoid of the difference between the individual and the Highest 
Self.” Thus we have tho idea of a complete, real, one whole ; jnst as one 
sun shines aB though it were manifold in different pools’ of waiter. 
So the Sruti, “ One god concealed in all beings, pervading all, Ac.” 
(Sve. Up.) “ The individual soul and.the Lord are the two halves a# it
were of called RRT (Delusion), Ac.”

A qnestion is asked: “ In what way is Brahman to be known ?” The
reply is furnished in The must be qualified
by untainted by the Rajas and Tamas qualities. “ If Brahman 
(to raise another question) is cognized by ft" it is 
“ Not so,” we reply. “ .Just as on aocoont of the blindness of the eye, one 
does not perceive the sun, although it illuminates the senses, while on 
its removal he perceives the sun by tbe sun’s own strength attd dees not 
illuminate the self-shining sun ; so also the modification’ in the form, “ I 
am that,” does not illuminate Brahman, but sublates'tife ignorance which 
besets the mind while Brahman is shining by ita owsu light. So tfbe



Broti, “ That, by whose light, all th is shines.” This is again 

which is denoted by the term  jC fa .
Verse 4. “ 1 am thesw ne higher eternal by ignorance regard

ing whom the whole Universe is presented, and by a consciousness of 
whose natnre the same presently vanishes; which transcends mind and 
speech, which is pure and free.”

Commentary'.—The substance is, nescience having been sublated by 
knowledge, the phenomenal world, which is an effect thereof, also ceases 
to exist for a wise man. The connexion is, I  am th a t same Brahman, by 
ignorance of whose nature the perception of tbe Kosmos takes place.’ 
Ju s t  as, so long as the knowledge of nacre does not arise, the knowledge 
of silver continues to be apprehended as real ; so also as long as there 
is no intuitive presentation of Brahman, whoa* nature is ‘ existence, 
knowledge and joy, so long also tbe fictitious world appears as though

i t  possessed the characteristic of substantiality. means

a fte r  fche hearing of the great sentenceC^T^?!^, &c.), i.e., when the con
scions presentation in the form, 11 am 'B rahm an,’ arises, the whole world 
vanishes, i.e., ceases to shine for those who rest in Brahman, tha t is its own 
nature, as though for persons acting like the bewildered and the mad- As 
it  is said in the Bh&gavata Pur&na, “The accomplished man does not notice 
this perishable body, w hether it  continues or is shuffled off; in the same 
way one who is intoxicated does not notice whether a garm ent 
is oo or off him.” The general idea is, activity takes place in the man
ner of a  dry leaf driven by the wind of breath. This Brahman likewise 
does not fall w ithin the sphere of the operation of mind and speech. So 
the S ru ti says, “ from whom words tu rn  aside, having failed to grasp it 
along with the mind, <fcc.” (Tait. Up. II.)

f l y *  mean8 devoid of the attributes of being a doer, <fcc., belonging 

to the non-self. ThisSW  which is am I-
Verse 5. “ I am the same higher eternal Brahman, which transcends 

the three states, is one without duality, which shines fully to those in 
trance, when negation has been made by means of sentences like 1 I t  is 
not s o ; i t  is not so, &c.f ”

Commentary:—The verse points out the porpose served by anegation of 
the world of appearances. The connection is “ I  am tha t Brahman, which 
shines fally to those in (in a state where there is a complete ad-
jostm ant of the inner workings to external influences). When the negation 
has been made, i. e., when the imagined limitation has been set aside, 
they see ̂ 51 in everything—those ascetics, who have all de-sires quenched, 
whose egoism in the form * I,’ ‘Mine,’ <fec., has vanished, whose mental mo
difications are plunged in pure Being, and whose nature in th a t of aJSvan- 
mukta (absolved while living). Tbe meaning is, “ Jo s t as one in dark
ness not apprehending the real form of a rope, out of error see? a snake 
in the same rope, and when a negation has been made in the form,
* This is rope merely, no serpent th is ,’ the true idea of a rope arises,



so also in the present case.” As has been said, “ The egoism 
r e l a t i n g  to the body having vanished, and the Highest Self having been 
cognized, there takes place mental concentration wherever tbe mind goes.” 
The three states are where the is a witness of dreams,
&c., and where he sees no dreams at all. He is called sftef when
transcending these states. The Sruti says “ Tbis person is withont 
attachment.” Tbe term is used to exclude the idea of the Tsvara

of the Sue.
implies the absence of the three sorts of difference beginning 

with “ that from its own kind.” is that 9f5T which forms the sab*
str&tum ou which all things are superimposed-

Verse 6. “ I am the same higher eternal by the particles of
whose joy the whole world becomes ; in whose pure Being
all this shines; and by a true cognition of whose natnre, all the rest has 
to be abandoned-”

Commentary :—The import of the verse is, the absence of independ
ent existence of The source of joy is here represented to be Brah
man. As is said “ BfftcTOTRT n i W ,  &c.” Through Brahman, this inani
mate Universe consisting of names and forms, appears as though it 
were of the nature of happiness- This whole of things is through error 
irnacpned in jnst as a man is imagined in a lamp-post. On the other 
hand when tbe erroneous impression is dispelled Brahman shines forth 
in its own nature, so that the world has no existence apart from and 
independent of, Brahman.

When Brahman has been intaitively presented by means of
and the rest, which in the state of delusion appears

to be invested with the character of substantiality, has to be set aside 
(in so far as it appears distinct).

Verse 7. “ I am the same higher eternal Brahman, which is 
formless and exceedingly luminous, deathless, infinite, all*pervading, 
the source of all beings, without desire and attachment, and which has
to be arrived at by means of the mystic

Commentary :—The verse shows that Brahman is the csLuse of the 
world, so loner we keep in view the state of false superimposition. 
Brahman is because devoid ofthe limitations of time or place, and
is the cause of the world of appearances in this sense that the latter being 
imagined must not exist out of the substratum- As the Sruti says, “ From 
that self sprang the ether, Ac.” One should not raise th9 doubt that 
since it is the author of this Universe of diverse elements, it must also be 
cntiiier^'! with m erit and demerit, because to exclude this notion this 
tern, '* expressly used.

i>  devoid of egoism in respect of the position of a doer, Ac., it 
has n> connection w ith religions works of whatever sort. The term 

denotes absence of a longing for the fruit of one’s actions- So says



K rishna, “ W orks do not ta in t m e ;I have no desire for the fru it of works.” 
Tbe ‘ ta in t' here spoken of is the bond which constitutes the  cycle of births 
and re-births.

is of an auspicious nature. Brahman is either
because it  is known through the Ved&nta Sastras which are the 
effects, as i t  were, ofthe syllable a itq /o r  else through the repetition of the 
same syllable after having checked the mind, in the lotus of the heart, 
by means of the Yogic power. The Mah&bharata says, “ The Yogis see 
the  light while practising Yoga” . As is said, “ He who relinquishes his 
body, after uttering the syllables'll^  which is the imperishable and 
remembering me, goes to the highest goal.” Brahman is formless be
canse in reality it has no fictitious adjuncts. I t  is exceedingly 
ahiniug, because of its own light. It is deathless, because devoid of 
b irth , death, &c., which constitute the attributes of the non-soul.

Verse 8. ” 1 am the same higher eternal Brahman, in the ocean of
joy relative to which, when a man is plunged therein, the whole play of 
nescience and the phenomenal disappears, and which is the wonderful 
canse.”

('ommentary: — It is here suggested th a t the external objects of 
enjoyment have no attraction for one who is delighting in the joy of 
Brahman. The effects of nescience, vast in extent, disappear when 
a man rests in his mental modification after it  has assumed the form of 
Brahman. Tbe analogy is here of a man who, blind by day, does not 
notice the  manifold activities around him. • The same is tbe  case with

a person who has become a and whose inner eye has been

opened. Brahman is termed because the effects take place

without the intervention of instrum ents, agents, &c. I t  is a f a f a g  be- 
cause associated with tTPtf which is the really evolvinor cause. (The 
elements and the ir effects being the evolvers.)

Verse 9. “ Tbe person who respectfully and with a devout mind 
repeats or hears continually with concentrated attention this prayer, 
which serves to unite one to his own nature, becomes Vishnu himself : 
ne  have this on the authority of the Vedas.”

Commentary :—This declares the fru it of the repetition, &c., of the 
above lines. One has to  constantly r e p e a t  this prayer, which cuts down the 
vast barrier of difference, and h a s  also to keep it  constantly in memory. 
He must hear the same with a fixed attention, and as the result, he will,

even in this life, become himself. S o  the Sruti, “ One who knows 
m  becomes TO himself”.

Concluding Sloka : One should cross to the opposite shore of
tbe sea of ignorance by taking hold of th is * boat of knowledge.’ 
He who cuts asunder his longing by means of the sword of knowledge 
goes to the abode of Vishnu,—he, the blessed man.”

--------- G. A. Pucp.



PROBABLY the large majority of those who have cast in their lot 
with the Theosophical Society would to-day be prepared to admit 

th a t religion is one, bu t religious systems are m an y ; tha t in religion, 
which m ight also be called Theosophy, we have pure, absolute tro th  
could we but find it and knoto it ; whereas in any religious system we 
have but certain fragm ents of this tru th , varying according to the  age 
when that system came into being and to the character of the nation in 
the midst of which it  took birth. Many would probably go a step 
further, and adm it th a t each religious system has its own peculiar 
beauties, belonging to itself in a higher degree than to any other system, 
aud th a t therefore each has its own particular work to do for humanity, 
some aspect of the tru th  to impress on men’s minds, in order to teach 
some lesson th a t is specially needed a t one special time and by one special 
race or nation. And yet such lessons can never be confined to their own 
age and ra c e ; the application of religions thought is universal, belong
ing to all times and all peoples, and it is only when we recognise tbis 
fact th a t we shall be likely to appreciate and reach tha t spirit of 
tolerance which will enable ns to be ju st to all systems. Then it  will 
not concern us to decide as to whether one religious system is superior 
or not to another, any more than we should wish to decide which one 
of the colours in the solar spectrum is the b e s t! Such a thought we 
shall feel to be petty, and unworthy of one who is striving to be a true 
“ Theosophist.” But just as aJJ the colours in the spectrum, nay, all 
the m inutest shades and varieties of colour, must be combined to 
produce the white sunlight, so we shall try  to see in each system its 
one (or more) characteristic feature, in order that, by combining all. 
we may a t last find “ religion.”

Strange as it  may seem, there are some, even among those who claim 
to have studied and accepted Theosophical principles, who appear, judging 
from their own words, to think th a t Christianity is an exception to ^he 
rule enunciated above, th a t i t  has had no work to do for humanity, th a t 
it is, as i t  were, an excrescence on the face of the religious history of the 
world ; th a t the founder of Christianity was either a mythical person, 
having no historical existence whatever, or else tha t, if he did exist, 
his work was a complete failure and did far more harm than good. 
Now I  want to look a t C hristianity from the point of view of an ordinary 
person, making no claim to deep scholarship or to high critical ability, 
but having an honest desire to find tru th  and live up to it, and see 
whether there i8 any virtue in this religious system which justifies its 
existence. I t  will be necessary to establish two th in g s ; first, there 
m ust besome teaching which is emphasised in Christianity and which will 
help to elevate those who try to follow it faithfully ; and second, some



of the most im portant teachings of other systems m ust be shown to be 
present also in Christianity. I can do neither of these things as they 
ought to be done ; 1 cannot deal with them critically, methodically, nor 
with th a t keen scholarship tha t they demand. I  can only put down a 
few scattered, disjointed thoughts th a t have come to me as a help, in the 
hope th a t they may help others also, and may perhaps lead to a full 
elucidation of the subject in these pages from far abler pens than mine. 
Fop there  is a real need of work to be done for C hristianity here in  
India  ; partly  to counterbalance the bitter hostility towards i t  th a t is 
the  resu lt of the well-intentioned, but misguided efforts of many of the 
C hristian  Missionaries ; partly  to help some who have been converted 
from tbeir ancestral faith, and now find in the Christianity they have 
adopted, something lacking, a failure to satisfy the ir deepest needs.

I t  is commonly said th a t a tree is known by its fruits, and bne of 
tbe evidences often cited of the inferiority of C hristianity to other 
systems is the persecution and bloodshed th a t have been associated with 
it, and even perpetrated in its name. A melancholy picture indeed, and 
one whose existence every trne Christian must deeply deplore. B ut let us 
look a t another picture. Every system has some amongst its followers 
who are fanatics, and whose misguided steal leads them to do many things 
that no right-m inded person can approve. I t  has also many whose reli
gion is a  mere name, an empty profession, leaving the character and life 
uninflnenced. But i t  is not from these th a t we must judge of the virtue 
of the system. It is ra ther from those who are full of sincerity and 
earnestness; who find in their religion a power to mould their daily life, 
and a  strength to enable them to become better men and women. And 
there are such, happily not a few, among Christians, yes, even among 
the most narrow and orthodox. There are many who live lives of 
honour, purity, love and unselfishness th a t are beyond reproach, and who 
\Vill tell us th a t i t  is from their religion th a t they gain the impulse and 
power to live thus. And yet their intellectual conceptions are of the 
narrowest and crudest, their ideas of God, of the life beyond the grave, 
of the possibilities of human growth and development, of the meaning 
and purpose of life, are of the most elementary character. W hence thdh 
comes the force th a t so purifies and sanctifies the life P I believe it is 
to be fonnd in the power of the personality of Jesus of Nazareth. For 
it  is in these people th a t we often find au intensity of devotion to their 
M aster th a t none can surpass. The thought of Him is constantly in 
th e ir  m inds; the ir lives, even to the m inutest details, are guided by the 
consideration of what would be pleasing to Him ; had they lived in the 
old days of persecution and martyrdom, they would have glndly faced 
tortn re  and death for H is sake ; and now, as there is no opportunity for 
th a t, they show their devotion by a life of unselfishness and active 
altruism , all done in His name and for H is sake. This is the b righ t 
side Of Christianity, and i t  seems to me th a t the whole strength of the 
system centres round the person of Jesus. B ut this is not enough, for 
in every system there are the great teachers and saviours who have



called out the devotion of their followers. W hereiu, then, is th is the 
strong characteristic of C hristianity, over and above other systems ? 1 
cannot bat think it  is because of the extreme simplicity of the system, 
as it  appears to a superficial observer. In other systems we have, 
as it  were, a magnificent painting, the canvas of which is oovered 
with many points of beauty and importance. The personal love 
of the M aster for H is disciples is there, bat it  is in the m idst of 
many other beauties, and so its lustre loses by uearness to them. 
But in Christianity, all else is put into the background ; much is there 
of philosophy and exalted ethics, but there is a sort of haze pu t over all 
except th a t one point which stands out in the very centre of the picture, 
the love of the .Master. I t  almost seems as though humanity must have 
been in danger of forgetting this in the m idst of more abstruse and 
metaphysical speculation, and so a part of tbe mission of Jesus was to 
emphasise this point, to draw men’s attention to i t  so forcibly th a t they 
would first be filled with th a t overpowering devotion to Him th a t 
would lead them to live the life of self-sacrifice and altruism  which He 
constantly urged on His follow ers; and then they coaid look into the 
dim background of the picture, where they would slowly, but none the 
less surely, learn the philosophy, the inner teaching which was a t first 
only for the chosen few, and all of which even they were not yet able 
to bear.

If  th is is the strength, of C hristianity, looking a t it only from the 
ordinary, orthodox point of view, much more is it so when we see it in 
the ligh t of Theosophical teaching. For, in the first case, Jesus is re
garded as quite apart from humanity ; He is the Son of God, in a way 
in w hbh  no other being ever can be ; He is in fact God Himself, and 
th a t being so, we cannot but feel th a t a great gulf is fixed between 
Him and ns. H is example is beaatiful and good, it is as high an ideal 
as one need wish to aspire towards, but—and this is an objection 
which to some is unanswerable aud insurm ountable—it is unattainable! 
We may strive to follow Him, we may take Him as our example in 
everything; our love for H im  m a y  be the one motive of our life; we 
may even experience much of the peace and joy which results from a 
conscious communion with Him, our M aster; and yet beneath it  all, 
in the hearts of the most earnest, there is, perhaps hardly recognised by 
themselves, a deep pathos, and almost a despair. The goal is recognised 
as one th a t no mere human being can reach, and many Christians have 
so sadly failed to realise, in all its  fulness, the divinity of man, th a t they 
are obliged to pu t off the realisation of the ir ideal to a future world, 
where, by casting off this physical lim itation which we call the body, 
and by the mysterious power of the Christ, they will a t last become 
perfect. And thus many of them  live in the future, recognising th a t 
with th is earthly life, pain and sorrow must always be associated, and 
th a t i t  is only beyond the grave th a t perfect happiness and purity  are 
possible.



But now look a t the Theosophical view and mark the c o n t r a s t .  

Jesns of Nazareth stands forth here as the type of what every man may 
beoome; as one who has gone through all the experiences and trials of. 
the series of incarnations through which we are to-day passing; one who 
has “  fought the good figh t/’ and, having Himself conquered, is able to 
teach, help, and strengthen us. True, He still stands ap art from as, ms 

one who has already scaled a mountain height stands apart from those 
who are  still toiling up the s ide ; but there is no longer a gulf separating 
Him from us, only a long, steep path, difficult to travel, full of pitfalls, 
stony and precipitous, but still a continuous path rig h t to the  point 
where He stands, and where we also shall a t last stand by His side. 
And w ith H im  are the other great Teachers of hum anity, Sri K rishna, 
Gantama ihe Buddha, Zoroaster, and all the great Rishis of the past. 
This indeed fills us with a hope nud a joy unknown before. We have 
now au ideal th a t we know we can reach, and reach here, not in some 
far-off heaven ; it  may not be in this incarnation, nor in the next, nor 
for very many to come, but what m atters it how long it  will be, when 
we have the certainty of success ? This does not lower our conception 
of J e s n s ; i t  ra th er raises it. For is it not the very height of love and 
self-sacrifice th a t one, who knows by experience all the pain and sorrow 
th a t spring from physical limitations, to whom they must be by far the 
g re a te r  from  the contrast with the free spiritual life th a t he has a tta in 
ed, th a t such a  one should voluntarily subject hi in self, uot once, but for 
long ages, to these limitations, in order to help un ? For we do not 
believe th a t  Jesus of Nazareth lived on earth  only once, nineteen 
oentaries ago, and then passed on into th a t purer sp iritual sphere. Far 
from i t ! We believe th a t He, the Master, voluntarily renounced the calm 
spiritual life to which He had earned the right, and th a t He lives ever 
in contact with humanity, constantly watching and guiding those who 
belong to Him, living amongst them from time to time, if occasion 
arises, always sharing in their tris ls  and sorrows, until the very end of 
the cycle, when all will have reached the point where He stands. Is 
net this a  far greater love and sacrifice than  th a t shown in a miraculous 
incarnation of God, lasting* but a few short years, and by its very 
nature m aking it impossible th a t Jesus should have felt our troubles 
and lim itations exactly as we do f  Some say this Theosophical conception 
of Jesus practically takes Him away from us, because it  lowers Him to 
the level of hum anity ! I t  does not lower Him, but it does raise our 
conception of man ; not of what he is to-day, but of what he is to become 
by the  bringing out of all the possibilities latent w ithin him. And a t the 
same time it  deepens ten thousandfold our reverence and devotion to 
one who has shown such a  perfection of sacrifice and love.

B ut is this conception merely the fancy of a disordered brain, as 
some would have us believe ? Or is i t  supported by w hat Jesus H im 
self says ? W hen one thinks of the innumerable sects in  Christendom, 
evory one of which can quote Scripture in support of its particular 
dogmas, even though they are in direct contradiction to those of some



other sect. which also takes its stand on the authority of Scripture, one 
cannot ba t hesitate to seek confirmation in tlie Bible for any views 
whatever. And vet there are some passages th a t are so full of sugges
tion tb a t we cannot pass them by. Lt is worthy of note th a t Jesu9 bu t 
rarely speaks of Himself as the “ Son of God” ; the name He almost 
iii variably applies to Himself is the “ Son of M an;” and this, as 
Madame Blavatsky says, is the “ mysterious appellation given to the 
Divine In itia tes.”* Neve-r once does He definitely declare Himself 
to be the only Son of God, though there are passages which have
beeu construed »>s implicitly conveyiu? th is meaning. But again
aud again does He either state or imply th a t every man may be- 
come the Son of God. The followiug passages may be cited :— 
" Call no man your father on the earth, for one is your Father which 
is in heaven.”f  “ N either for these only do 1 pray, b a t for them also 
th a t believe on me through their word ; th a t they may all be one ; 
even as thou, Father, a rt in me, and I iu thee, th a t they also may be in
as........................... th a t they may be one, even as we are one, I in them>
and thou in me, tha t they may be perfected into one.” J “ They th a t 
are accounted worthy to attain to th a t world, and the resurrection from 
tbe dead, neither marry, nor are given in m arriage; neither can 
they die any more ; for they are equal unto the angels, and are Sons o f 
God, being sons of the resarrectiou.” § O ther passages eqaally 
strik ing are those in which Jesus tells His followers th a t they w ill 
be able to do the works th a t He does, aud even greater works, if they 
believe on H im ; || aud again, where He tells them th a t they are to be 
“ perfect, as their heavenly Father is perfect.”** We can hardly  
believe th a t one so pure and holy as Jesus of Nazareth wonld have
held out hopes to H is followers, of power and perfection whioh they
were unable' to reach ! And so, unless we are prepared to adm it th a t 
He said things whioh He did not mean, we are bound to acknowledge 
that He Himself taught th a t there are possibilities in man of 
attain ing a position like th a t which He bad Himself reached, l in t  
there are certain  conditions, especially th a t of belief on Him, attached 
to such attainm ent, and we m ust therefore co nsider w hat .is m eant 
by these conditions. This must, however be postponed till next 
month, along with the consideration of the meaning of the passage 
on which more than on auy other, the belief th a t Jesus of N azareth 
is the only Son of God, is made to rest.

L ilian  E dgek.

(To be continued).

* “ Secret Dootrine,” Vol. III., p. 86.
t  St. Matt., XXIII., 9.
t  St. John, XVII., 20, et se,,.
§ St. Lnke, XX., 36, 36.
II St. John, XIV. 12.
** St. Matt., V., 48.



' An Allf.gory or thr S unbeam.
T HK early sunbeams were glancing across a darkened room, making 

what appeared io be a bar of solid light, alive with the mazy 
movements of myriads of dancing motes. And as the invisible noth
ings flashed into view, swept rapidly across the bar, vanishing as 
suddenly as they appeared, 1 coaid not help wondering, like a child, 
whence they came and whither they went.

Now as I watched them in airy flight, coming and going, I thought 
how, like these dancing motes, oar own lives emerge from obscurity, 
to become bright and laminons as we live in the light of Divine Love 
and reflect from character and conduct that heavenly radiance ; and 
how, directly we leave the path marked oat for us by the Light 
Divine we lose all our personal significance in the darkness around.

Musing on this theme, 1 confined my attention to a few of these 
luminous particles, and as I endeavoured to follow their movements, it 
became apparent that some of them were rising in ever widening 
circles increasing in brilliance as they ascended, while others were 
losing their brightness and descending* in narrowing orbits, falling 
faster and faster as their path of descent became more direct and 
vertical.

Whether rising or falling, all seemed to move in a pathway which 
described a line like that traced by nature in the helix of a shell.

Then, with increasing interest, I saw that some of these particles 
were circling round each other without coming into collision, but 
gaining in brilliance as they approached, while others were attracting 
to themselves floating particles of grosser substance. This impeded 
their progress and obscured their light, causing them to descend with 
reversed motion, until with accelerating velocity they fell back into 
the darkness whence they came.

Following these in thought, 1 perceived that the area revealed by 
the sunbeam was bnt a minute part of a universe full of life and 
motion, and that from the depths below, a countless host were rising 
upwards toward the light.

The cnrioos phenomena thns revealed suggested an endless num
ber of questions for investigation, and I wondered more than ever 
whence came these particles and whither they went ? What was the 
origin of the beautiful spiral movement P What was the futnre of 
thoee that passed upward ? And what became of those that fell.

Presently, as if the intensity of the desire opened the way of 
knowledge, the mystery began to resolve itself before m e; and I



watched one particle in its descent, to discover th a t as it reached the 
denser mist below, its movement was arrested, and when it onoe more 
felt the influence of tho light, which penetrated even here, it began to 
move outward and upward as before.

But what subtle chemistry had wrought the change ? My ques
tion was answered a*, continuing my observations, I  saw that although 
the action of the light loosened the bonds of the fallen particle, its  
liberty was not effected until it  responded to an attraction exerted 
npon it by other particles like itself.

I t  Wfis now evident, th a t this powerful mutual attraction, acting in 
combination with the light, initiated the outward and upward move
ment which a t first arrested my attention, and the beautiful spiral 
curve was thus seen to be the product of these two forces.

As I watched and wondered, a voice out of the unseen seemed to 
whisper to my consciousness :—

“ Thy dream ol whirling atoms is a vision of the ascent of the 
human s o u l  from the darkness and thraldom of S 6 lf  into the light and 
liberty of God. The light, shining from above to which the mole
cules responded ; the power by which their bonds of association were 
broken; the attraction which drew them toward each other, and the 
elevating force which lifted them upward, are all manifestations of tbe 
one Great Energy emanating from the Supreme :— The Attraction o f  
Love."

The voice continued :—
“ Ju st as the seed-germ bursts the fetters, and using its earthy 

envelope as a store of energy, grows upward into the sunlight which 
quickened it  into being ; so the soul responds to the Attraction of Love, 
and breaks the bonds th a t imprisoned it, to rise from its dead self into 
the higher life which is in God.

“ If, in the physical world, you watch the action of light upon 
certain chemical compounds ; you will observe th a t when it sets free the 
gaseous from the earthy elements, the molecules of the former associate 
themselves together in accordance with a well-known law which keeps 
them circulating around each other without coming into actual contact.

“ Here in this vision of the spirit world you may discover the same 
law in operation.

“ You marked the swift descent of those who had attracted to 
themselves what they vainly supposed wonld give them pleasure and 
delight, and you noticed how in the denser s tra ta  their motion was 
arrested, for the Light of Divine Love penetrates into the darkest depths, 
and here its power dissolves the combination which imprisons the sonl> 
and gives it power to escape from the fetters it had bound upon itself.”

Musing in the silence, 1 had just framed the question, “  How can 
the soul free itself and seek the upward path ?” when again I heard 
th is response from the unseen :



“ D irectly a human life ceases to seek the gratification of its own 
selfish desires, and begins to feel a living interest in the welfare of 
another, the  bondage of self is broken, and the soul responding to the
* Attraction of Love* moves outward from its corrupting selfishness and 
so begins its upward course.

Ju s t in proportion as personal interest is released from self, and 
goes oa t in affection and help toward others, i t  widens the circle of its 
own inflaence, and by every act of self-sacrifice rises into a higher plane, 
tracing in its progress upward and outward, th a t beaatiful spiral path
way which you have so carefully observed.

“ The L ight of Divine Love reflected from the lives of those who love 
moet and best, grows more and more beautiful as the souf rises thus 
higher and higher into the Light of God.

“ As in the vision, you saw how the circling motes gained in 
brilliance as they approached each other, so in the soul's ascent its 
path is widened and illumined by the Attraction of Love evidenced in 
hum&n friendship.

“ Every loving service rendered, and each new friendship gained, 
gives, by the inflaence of mutual help and companionship, a  fresh im 
pulse to the progress of the sonl ; for when it begins to recognise its 
brothers and sisters in God’s great family, it begins also to recognise the
• Fatherhood of God.’ ”

As the vision faded, and the echoes of th a t sweet voice died away 
into the silence, I saw in that beam of sanlight, the emblem of a new hope ; 
for now I felt assured tha t those th a t fall back into the darkness can 
never be lost—bat, redeemed by love, they will respond to the M aster's 
c*ll and rise again into the liberty of His glorioas Light.

J o s ia h  M a r t i n .



C b e o s o p b ?  i n  a l l  l a n d s .

E U R O P E .
L o n d o n , A u g u st 31st, 1898.

T h is  m o n th  has been one of c o m p ara tiv e  q u ie tu d e  a s  re g a rd s  th eo so 
p h ica l a c tiv itie s . I t  h a s  been a  seaso n  of re s t  fo r  severa l of o u r  w o rk ers , 
a n d  th e  lec tu re s  to  th e  B lav a tsk y  L odge  h av e  been d isco n tin u ed  as is 
u su a l a t  th is  tim e  of year. M rs. B esan t has, how ever, p resid ed  a t  th e  
m ee tin g  of th e  N o rth  of E n g la n d  F e d e ra tio n  a n d  has g iven  tw o  p u b lic  
le c tu re s  in  H a rro g a te . H e r  la s t  le c tu re  in L ondon  w as g iv en  in  Q u een 's 
H a ll  on th e  7 th  in st., c lo sing  a  re m a rk a b le  series* of five le c tu re s  on  
“ E so te ric  C h r is tia n ity .” T he v a lu e  of these  le c tu re s  has been g re a t ly  
in creased  b y  th e ir  h a v in g  been p r in te d  a t  once, a n d  sold  in  sm all p a m p h le t 
fo rm  a t  l i .  each. T h e  d em an d  fo r th em  h as p ro v ed  v e ry  g re a t  a n d  th e  f ir s t  
n u m b e r  is a lre a d y  o u t of p r in t.  T h ey  w ill n o t be re -p r in te d  in  th is  fo rm , 
b u t  w ill p ro b ab ly  ta k e  shape  in  a w ork  of m ore p e rm a n e n t c h a ra c te r  a t  a  
la te r  d a te .

M rs. B e sa n t’s tr e a tm e n t  of th is  su b je c t w ill u n d o u b ted ly  do  m uoh  good , 
a n d  a t  a  tim e  lik e  th is — w hen th e re  is a  decided  re v iv a l of so m e th in g  a k in  
to  re lig io u s  w a rfa re  in  th e  . acrim o n io u s c o n tro v e rsy  w h ich  is g o in g  o n  
be tw een  th e  r i tu a l is tic  section  of th e  E n g lish  ch u rch  a n d  th e  a c tiv e ly  a n ti-  
R o m an is t p a r ty  in  th e  c o u n try — it  m ig h t  do m uch to  so ften  a sp e ritie s  a n d  
p ro m o te  rea l C h ris tia n ity , if  th e  t r u th s  em bodied  in  h e r  w o rd s cou ld  be  s t i l l  
m ore  w idely  d issem in a ted . R ea lisa tio n  of th e  d eep e r m ean in g s  u n d e r ly in g  
th e  S a c ram en ts  a n d  C reeds of C h ris tia n ity , a n d  of th e  t r u th  th a t  th e  sam e 
tea ch in g s  w ere  to  be fo und  in  o th e r  fo rm s of fa ith , w o u ld  su re ly  te n d  to  
m ake  m en  lay  less s tre s s  u p o n  th e  o u te r  fo rm  o r  g a rb  in  w h ich  th e  re a lity  
is inv es ted . So we b u t  re ac h  th e  re a lity , i t  l i t t le  m a t te r s  w lia t fo rm  we seek 
i t  in — each  h as  i ts  p lace  in e v o lu tio n ; i t  is  b u t  a  v a in  e n d ea v o u r w hen  m en  
t r y  to  m ake  a ll  o th e rs  reach  i t  in  their  ow n especial way.

V e g e ta r ia n s  a re  n a tu ra lly  m uch  in te re s te d  in  D r. L ilien fe ld  s d iscovery  
of a  m e th o d  of p ro d u c in g  a rtif ic ia l a lb u m e n —sa id  to  be id e n tic a l w ith  
n a tu r a l  a lbum en- T h e re  seem s l i t t le  d o u b t th a t  th e  d isco v ery  h as re a lly  
been m ade, b u t  a s  y e t  we h av e  no d e m o n s tra tio n s  of i ts  a c tu a l  v a lu e  W e  
can  on ly  hope th a t  i t  m ay  te n d  to w a rd  a  m ore  ra tio n a l sy s te m  o f d ie t, a n d  
one w hich  w ill g ra d u a lly  lessen  th e  su ffe rin g s  of an im a ls  k illed  fo r  food'

T h ere  is, how ever, a  d a n g e r  in  th e  c raz e  fo r  a r tif ic ia l  a n d  c o n ce n tra ted  
foods w h ich  is  a b ro a d  a t  p re sen t. N e a r ly  ev ery  new  food p ro d u c t w hose 
v ir tu e s  a re  a d v e rtis e d , bases i ts  c la im  to  o u r  a tte n tio n  upon  th e  a m o u n t o f 
co n ce n tra tio n  w h ich  i t  h a s  u n d e rg o n e , u n til  we g e t, o r  a re  supposed  to  
g e t, th e  v a lu e  of a  fu ll m eal in  a  th im b le fu l. T h is  is  u n n a tu ra l,  because th e  
sto m ach  as a t  p re se n t c o n s titu te d , ex p ec ts  a  c e r ta in  q u a n ti ty  of food a t  
s ta te d  tim es, a n d  can  o n ly  do its  w o rk  p ro p e rly  w hen  so p ro v id ed . D r. 
L ilien fe ld  has, so he  affirm s, sy n th e s ize d  a lb u m en , b u t  i t  re m a in s  to  be 
p ro v ed  w h e th e r m an  can  th r iv e  u p o n  th e  a rtif ic ia l p ro d u c t.

In  th e  J u ly  n u m b er of th e  Geographical Jo u rn a l th e re  is a u  in te re s t in g  
acco u n t of a  sy s tem  of w ire less te le g ra p h y  fo u n d  in  u se  a m o n g s t a  t r ib e  of



In d ia n s  in  th e  v a lley  of th e  A m azon . T h e  acc o u n t is w rit te n  by Col. G eorge 
E a rl C h u rc h , from  no tes  g iv en  to  h im  by D r. Jo se  B ach of L a  P la ta , w ho 
h ad  e x p lo re d  d a n g e ro u s  a n d  rem o te  p a r ts  of th is  valley . Col. C h u rch  h ad  
h a d  se v e ra l c o n v e rsa tio n s  w ith  h im  re g a rd in g  th e  w o n d e rfu l te le g ra p h ic  
sy s tem  o f a  t r ib e  kn o w n  as th e  C a tu q u in a rfts . D r. B ach h a d  m in u te ly  ex
a m in e d  one of th e ir  in s tru m e n ts  of w hich  a  sk e tch  is  g iv en  in  th e  jo u rn a l. 
T h ese  Iu d ia n s  live  in g ro u p s , th e ir  h a b ita tio n s  o r  moluccaa b e in g  a lw ays 
lo ca ted  in  a  s t r a ig h t  lin e—n o rth  a n d  so u th — each  h a b ita tio n  b e in g  a b o u t a  
m ile  a p a r t .  A n  in s tru m e n t is h idden  in  each , a n d  w hen an  In d ian  w ishes to  
c o m m u n ica te  w ith  a n o th e r  of h is g ro u p , he f irs tly  calls  a tte n tio n  by s t r ik 
in g  th e  in s tru m e n t.  T h e  n e ig h b o u r in g  one echoes th e  b lo w ,. a n d  th en  
com m ences a  c o n v ersa tio n . D r. B ach  ex am in ed  th e  te lep h o n es of a n o th e r  
t r i b e ; b e  n o ticed  a m o n g s t o th e r  th in g s , th a t  th e y  h a d  a  cu rio u s  custom  of 
se g m e n ta tio n . P a r t  of a  t r ib e  sp lits  off a n d  assu m es a  new  n a m e  a lth o u g h  
c la im in g  p a re n ta g e  w ith  th e  o r ig in a l fam ily  ; th u s , in  th e  case of th e  o th e r  
t r ib e  w ith  th e  te lephone, th e y  sa id  th e y  w ere fo rm e r ly  C a tu q u in a ru s . D r. 
B a ch  re m a rk e d  th a t  th e i r  senses w ere  v e ry  k e en ly  sh a rp en ed , a n d  Col. 
C h n rc b , w ho  h a s  a lso  tra v e lle d  a m o n g s t In d ia u  tr ib e s , say s  th a t  in  m an y  
w a y s th e i r  senses a n d  in s tin c ts  a r e  su p e r io r  to  th o se  of “ c iv ilized ” m en, 
“  M an y  m ag n ificen t q u a lit ie s ,” he says, “ have  been sacrificed  upo n  th e  
a l t a r  of c iv iliz a tio n .”  Col. C h u rc h  a lso  re m a rk s  th a t  he  h as fo r  y e a rs  
•* th o u g h t th a t  th e  te lep h o n e  of th e  fu tu re  m u st be tw o u n co n n ec ted  in s t r u 
m en ts , so th o ro u g h ly  en rapport w ith  each o th e r  th a t ,  even if se p a ra te d  by  
th e  A tla n tic  O cean , a  w ord  spoken  in to  one w ould  be echoed b y  th e  o th e r 
an d  he seem s m u ch  im p ressed  to  find , in th e  in v en tio n  d esc rib ed , “ a  sem i
sav ag e  t r e a d in g  c losely upon  th e  heels of th e  h ig h es t c iv iliz a tio n .”

A  re m a rk a b ly  c le a r  case of th e  a p p ea ran c e  of th e  a s t r a l  bod y  of a  
y o u n g  m an  acc id e n ta lly  k illed , is re la te d  by  th e  R om e c o rre sp o n d e n t of th e  
D a ily  M a il, w ho vouched  fo r  i ts  t r u th  u n d e r  d a te  of A u g u s t 18th. I t  is as 
fo l lo w s :— “ O n A u g u s t  12 th  a  y o u n g  m an  n am ed  L iv io  C ib rario , b e lo n g in g  
to  one o f th e  m o st a n c ie n t fam ilie s  of T u rin , w hile  a t te m p tin g  to  c lim b  th e  
p e a k  o f R occiam elone, in th e  M a ritim e  Alps, lo st h is  w ay, a n d  on th e  follow 
in g  m o rn in g  a  se a rc h  p a r ty  fo u n d  h is body, te r r ib ly  c ru sh e d  a n d  b ru ise d , a t  
t h e  b o tto m  of a  deep crevasse .

C o u n t C ib rario , th e  u n fo r tu n a te  y o u n g  m an ’s fa th e r, w ho w as a t  T u rin , 
a n d  knew  n o th in g  of his son ’s exp ed itio n  to  th e  R occiam elone, on th e  n ig h t  
o f  th e  a cc id en t, a ro u sed  th e  re s t  of th e  fam ily , an n o u n c in g  w ith  te a rs  th a t  
L iv io  w as d ead . H e  h a d  seen h im  d is tin c tly , be sa id , blood flow ing from  
h is  b a t te re d  head , an d  h ad  h e a rd  th ese  w o rd s sp o k en  in  a voice of te r r ib le  
a n g u is h  :— ‘ F a th e r ,  I  slip p ed  dow n a  p rec ip ice  a n d  b ro k e  ray head , a n d  I  
a m  d ead , q u ite  d e ad .’ T h e  o th e r  m em bers of th e  fam ily  t r ie d  to  p e rsu ad e  
th e  p o o r C o u n t t h a t  th e  g h a s tly  v ision  w as n o th in g  b u t a  n ig h tm a re , a n d  
t h e  b e reav ed  fa th e r  co n tin u ed  in  a  s ta te  of a n x ie ty  b o rd e rin g  upon d is tra c 
t io n ,  t i l l  th e  m o rn in g , w hen th e  official co n firm atio n  of th e  te r r ib le  acc id en t 
re a c b e d  h im . T h is  case  of te le p a th y , o r  w h a tev e r n am e m ay  be g iv en  to 
s im ila r  p h en o m en a , is co n sid ered  a ll th e  m ore re m a rk ab le  as C o u n t C ib ra rio  
i s  a  v e ry  q u ie t, m a tte r-o f-fa c t person , a n d  has n e v e r su ffe red  fro m  d iso rd e rs  
o f  th e  n e rv o u s  sy s tem  o r d ab b led  in  S p ir i tism .”

I t  is c u rio u s  th a t  i t  w as consid ered  n ecessary  to  g u a ra n te e  th e  v e ry  
o rd in a ry  c h a ra c te r  of th e  fa th e r  in  re la tin g  h is so rro w fu l experience , b u t  i t  
w ill no  d o u b t  m ake  tb e  n a r ra t iv e  a ll th e  m ore im p ress iv e  to  m an y  read e rs .



tR e v i  e w e .

THE UPANISHADS.—VOL. 1 *
Tha, K e n a  a n d  M u n d a k a .

W e  have already drawn the attention of our readers to the Upanishads 
Series proposed to be issued by Mr. V. G. Seshachariar, b . b . l ., m. r . 

a .  s., the energetic Secretary of our Adyar Lodge T. S. We have now 
before us the first volume which contains Tsa, Kena and Mundaka Upanishads* 
I t  gives the Sanskrit text with its literal translation followed by Sankara’s 
commentary. Of late we perceive immense activity in the line of publish
ing translations of Upanishads and the like, which' is, as admitted on all 
hands, maiuly due to the widespreading and far-reaching influence of the 
Theosophical movement. Among other publications of the kind we may 
mention those of the Blavatsky Lodge, London, and of Mr. A. Mah&deva 
Sastri, b . a . ,  p. t .  s., of Mysore, which evince much analytical skill and 
critical and, comprehensive acumen ou the part of the translators who spare 
no paius ip making their volumes replete with all information bearing on 
the subject. The later the publication, tbe better the edition we expect— 
better arrangement and presentation of the subject matter. The general 
spirit of oriental research in the West has contributed mu.ch to bring to light 
the philosophical lore hidden in Sanskrit literature from a long time- The 
only accessible source of knowledge to the English-knowing public, of the valu
able commentaries of Sri Sankara Ch&riar is of that on the Ved&nta Sutras 
by the famous Dr. Thibaut. This also not being accessible to all, a great need 
waa being felt for other editions, as the thirst for Ved&nta knowledge hg# 
of late very much increased. Now the present edition of the Upanishads 
with Sankara's commentary satisfies the demand in all respects, and we 
only wish that the zeal with which the first volume has been brought out 
may be kept up till the series is completed. I t  is rather unnecessary for us 
here to give any outline or summary of the teachings of the Isa, Kena, and 
Mundaka Upanishads contained iu the volume before us, as the subject is 
Well known. But in passing, fre may state that the Isa Upanishad, which 
stands first, has been accorded that place by the great commentators because 
it strikes the key*note of the Ved&nta system and explains the whole 
philosophy as if in a nut-shell. I t  is the cream of the Ved&nta system. 
This Upanishad, small as it is, cannot be thoroughly understood without 
the help of the commentaries. The main doctrine being thus set forth in 
the first Upanishad, important questions are raised in the second, viz., the 
Kena-TJpanishad, concerning that Supreme Intelligence and power that 
decrees and commands all, and these questions are satisfactorily answered. 
Above all, this Upanishad teaches humility. The higher science of Brahman 
and the lower science of ceremonials are dealt with elaborately in the 
Mundaka.

The commentary which is now made accessible to the general public ia 
a valuable help to the study of these Upanishads, and we wish that every



student would provide himself with a copy of the book. The translator has 
aimed at keeping to the letter of the original. The rendering is simple and at 
the same time flowing in style. Much credit is certainly due to the 
editor. But we mast say that, the translation is not altogether free from 
defects and that it could have been made more spirited. The general get- 
up of the book is good thongh the execution caunot be said to be excellent. 
*We take this occasion to note the following points for the information of 
tbe publishers in case other editions should be issued:—

1. The first line in the book reads, “ Adoration to the Brahman.” The 
article the might well be omitted here, as also in other places and before the 
word Atman, unless necessitated by the context.

2. Tb© first page begins wjth the heading, “ Sri Sankara’s Introduction/' 
but its end i3 not distinctly marked on the second page, just before begin
ning the text.

3. The English translation of the text of the Upanishad might have been 
distinguished from the commentary by a difference in type,

4. The English translation of the Mantra should be numbered to enable the 
raflffcr to Ifnow the number of the verse he reads. This is a sad defect. Two 
parts ol the Kenopanishad are so numbered, but not the rest.

o. In  sonje placea (iwie pages 13, 66, 69, 71, 72, 73, 74, and, 145 to 1640 the 
Sanakjit Text ia “ run on” with tiie rest of the matter. I t  should have been 
‘ indented 'to  show that it is the text and not a quotation inserted in the
botfeof the heofc.

The transliteration of Sanskrit words Hliould be more carefully done. 
Onhaetkim line 1, page 94, should be spelt Qrihaetha.

7. The title-page reads. “ The Upanishads Isa, Kena and Mundaka first 
voin&g.” Want of punctuation here leads to a different meaning from that 
intended tp be conveyed.

8. Tbe printers* names appear in the place of the publisher’s, aud the 
publisher's name in the place of the translator’s or editor’s.

We hope these minor points will be attended to in issuing the next 
votame.

t . a .  a.

TEXT-BOOK OF OFFICIAL PROCEDURE.*
Official procedure has hitherto been treated practically as a  forbidden 

subject, inasmuch as no attempt has till now beeu made by any writer, do 
expound the various processes by which the several departments of the 
Indian Government are worked. Mr. Hogan is the first exponent of the 
official system; and we believe that his intimate acquaintance with the 
subject constitutes his Text-Book of Official Procedure unquestionably a 
work of practical utility to every class of government officers. That it is a 
thoroughly reliable guide in all Secretariat matters is testified by competent 
government officers whose opinions are annexed to the Preface; and ita 
dedication to Lord Elgin is an additional proof of its excellence, for it is 
inconceivable that His Excellency wonld have been advised to accept the 
d^&patiou of au inferior book-

* By C, P. Hogan,,of the Indian Foreign Office, Calcutta, Catholic Orphan Press 
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T h e  book com m cnces by a  g en era l d e sc rip tio n  of th e  m ech an ism  of a d 
m in is tra tio n  in In d ia . I t  th en  p ro ceed s to  d iscu ss  in  d e ta il  th e  v a rio u s  
fu n c tio n s  n ecessary  fo r th e  c o n d u c t of w o rk  in  th e  Im p e ria l  S e c re ta ria te . 
D e p a rtm en ta l econom y, th a t  is, th e  m eans by w h ich  th e  m ac h in e ry  of th e  
S ecretaria t, is m ade  to  o p e ra te , is n e x t fu lly  desc rib ed . T h e  q u e s tio n  of 
d isc ip lin e  is d e a lt  w ith  in  a  se p a ra te  c h a p te r :  th e  defic iency  of th e  e x is tin g  
system  is p o in ted  o u t ; p seu d o -d isc ip lin e , o r  th a t  w hich  passes c u r re n t  fo s  
th e  g e n u in e  a r tic le , is d if fe re n tia te d  from  tru e  d isc ip lin e  b y  a  c a re fu l a n a ly s is  
of th e  l a t t e r ; a n d  an  in v es tig a tio n  is m ade in to  th e  p rin c ip le s  t h a t  sh o u ld  
goverto th e  in te r-re la tio n s  of su p e rio r  officers an d  th e ir  su b o rd in a te s . 
T he  tre a tis e  w inds up by  a  usefu l g lo ssa ry  of official te rm s , follow ed by  a  
n u m b er of ap p en d ice s, c o n ta in in g  a d m in is tra t iv e  s ta tis t ic s , fo rm s a n d  sp ec i
m ens of th e  d iffe re n t classes of w ork in u se  in  S e c re ta r ia ts ,  a  sp ec im en  o f  
p ro o f-co rrec tio n , th e  c le rica l e x am in a tio n  ru les , th e  sy s tem  of tra n s li te ra tio n  
ad o p te d  by th e  G o v e rn m en t of In d ia , a n d  th e  u su a l a b b rev ia tio n s  a n d  c o n tra c 
tio n s  em ployed  in  G o v e rn m en t Offices.

T h e  a u th o r  o bserves th a t  co -opera tion  b e tw een  su p e rio rs  a n d  su b o rd i
n a te s  is th e  k ey  to  th e  su ccessfu l m an a g em e n t of a  S e c r e ta r i a t ; a n d  h is  lo n g  
ex p erien ce  o f th ir ty -s ix  y e a rs  in  one of th e  p r in c ip a l d e p a r tm e n ts  h a s  en ab led  
him  to  p o in t o u t  th e  w ays a n d  m ean s h y  w hich  h a rm o n y , on  w hich  a lo n e  co 
o p e ra tio n  dep en d s , is  in te r ru p te d . H is  su g g e s tiv e  d iscu ssio n  o f th e  p r in c i
ples of t ru e  d isc ip lin e  lay s ba re  w ith  no sp a r in g  h an d  th e  s in s  of su p e rio rs  
a n d  su b o rd in a te s , w hich  w onld  seem  to  hav e  in d u ce d  a n d  fo m en ted  a  la m e n t
ab le  s p ir i t  of a n ta g o n ism  betw een  d e p a rtm e n ta l officers. S u c h  a  oonditiD n 
of th in g s , if a llow ed to con tin u e , m u s t  in ev itab ly  r e s u l t  in  re lu c ta n t,  h ea rtle ss , 
a n d  in fe r io r  w o r k ; a n d  a d m in is tra t iv e  officers m u s t  th a n k  th e  a u th o r  fo r  
in d ic a tin g  th e  d ire c tio n  in  w hich  re fo rm s a re  n ecessa ry .

T h e  c h ap te rs  on “ T h e  M odel S e c re ta r ia t” a re  w o rth y  of ca re fu l co n sid e ra 
tio n , w hen th e re  is q u estio n  of th e  rev is io n  o r o rg a n is a tio n  of a n  office. T h ey  
em body  tb e  life -long  experience  of a  keen  o b se rv er a n d  a  c a re fu l s tu d e n t  o f 
n a tu re . T he an a lo g y  betw een a  S e c re ta r ia t  a n d  th e  h u m an  o rg a n ism  is w ell 
conceived  ; aud , th o u g h  we a re  u u ab le  to  follow  th e  a u th o r  th ro u g h  a ll  th e  
m azes a n d  ram ifica tio n s of th e  su b jec t, we a re  at^one w ith  h im  in  th e  o p in io n  
th a t  no  o rg a n isa tio n  m ay reckon upon  success w hich  is n o t m odelled  o n  
n a tu re ’s p rin c ip les .

W ith  S ir  A. f i l l e r ,  th e  la te  L aw  M em ber of th e  V ice ro y ’s C ouncil, we 
w ould  ex p ress th e  hope th a t  th e  book w ill be m ad e  a n  official m an u a l in  a ll  G ov
e rn m e n t O ffices; a n d  we w on ld  su g g e s t th a t  i t s  s tu d y  be m ade  im p e ra tiv e  fo r  
ad m iss io n  in to  th e  c le rica l se rv ice  of e v e ry  g o v e rn m e n t a n d  local a d m in is tra 
tio n  in  In d ia . In d eed , th e  book is one w hich  ev ery  In d ia n  C iv il S e rv a n t  
m ig h t  re ad  w ith  im m ense  p ro fit. A d m in is tra tiv e  officers w ill find th e re in  
in fo rm a tio n  on ev ery  p o in t con n ec ted  w ith  S e c re ta r ia t  w ork ,— fro m  th e  con
s t i tu t io n  a n d  m an a g em e n t of a n  office, to  th e  m in u te s t d e ta i l  of c le rk in g . 
M in is te ria l officers m ay  a cq u ire  th e re fro m  know ledge  of a ll th e  minutisB 
o f th e ir  re sp ec tiv e  d u tie s . To the  experienced , i t  w ill se rve  as a  h a n d y  
vo lu m e of re fe re n c e ; a n d  fo r th e  inex p erien ced , a n a  a sp ira n ts  fo r  g o v e rn 
m e n t c le rk sh ip s , i t  is th e  on ly  book on w hich  th e y  can  re ly  as  a  su re  
g u id e  in  tb e i r  d ifficu lties a n d  needs. T h e  a d v an tag e s  o f a s s im ila tin g  th e  
working of S e c re ta r ia ts  on  a n  a p p ro v ed  u n ifo rm 's ta n d a rd  w h ich  h a s  stood  
th e  te s t  of t im e  a re  se lf-ev id en t a n d  c an n o t be  o v e r-e stim a ted . H en ce  
L ocal G o v e rn m en ts  a n d  A d m in is tr a t io n s ,  n a y  ev ery  N a tiv e  C h ief in



could not do hotter than reorganize their Secretariats on the basis of 
those of the Government of India; in which case, the Text-Book of Official 
Procedure would be eminently useful towards the accomplishment of the 
object. And, describing as it does the system on which one of the most 
important and successful governments in the world is carried on, the book is 
virtually a treatise on the art of government; and as such, it will doubtless 
afford to Colonial, and Foreign Government too, many a useful hint in 
modifying or re-forming, to any extent desirable, the economy or working of 
their several state Departments.

The book is a systematisation of established principles of procedure 
obtaining in the Indian Secretariats; and its arrangement and treatment 
of the subject, in our opinion, leave nothing to be desired. Faults doubtless 
there are, but from the technical natnre of the subject, we have been unable 
to detect any, except that the anthor appears to have erred rather on the 
side of excess than otherwise. This seeming error however, though consider
ably enhancing its bulk, adds to the value of the work, and renders it, what 
it  professes to be, an exhaustive treatise on official procedure. There is no 
doubt that the author is master of the subject on which he writes.

WHO WAS ADAM P*
B y J a n e n d r a  N a t h  M i t r a , L .  M . S .

l t  ia not to be expected that the Adam seen by the eye of a Hindu 
would be identical with the Adam of the Jew or the orthodox Christian, 
hence one is prepared to meet, in this very small pamphlet, different conclu
sions, resulting from the view-point of the Hindu. On page 7 the author 
says:—

" T he very name, Adam, as applied to the progenitor of man, is a relic of the in 
fluence o f  the Aryan on the less civilized Jew s ; for it  seem s to be only a contortion of 
the Sanskrit, A dim , which means p r im it iv e ; and as no real * progenitor’ even of the 
w hole human race or even of the Jew s could have existed in 4004 B. C., it  is only too 
probable that the word A d im  is retained in H ebrew, w ith  sligh t m odification, to 
denote either som e m ythological personage (Adi-Purush) from  whom the Shem itic  
aborigines traced their descent, nr, more probably, the first heterogeneous mixture 
from which the modern Jew s are really descended. Such assumption is only corro
borated w hen weffind that the Hebrew language retains other traces o f th e  Aryan in 
fluence (a) in  such words aa h>/, and shen-habbin, & c.,f (6) and in the biblical aooount of 
the creation o f the earth, which is a mere paraphrase o f the Vedic tradition. Thns, 
m G en ed s w e find ‘ In the beginning God created the heavens and th e  earth . 
And the earth w as w ithout form and void ; and darkness w as upon the face of the  
deep. And the sp irit o f God m oved npon the  face o f the w aters.’

Compare the above w ith the follow ing Vedic H y m n s:—

• ' In the beginning there w as neither nought nor anght. Then there w as neither
sk y  nor atm osphere above............ Then there w as neither death nor im mortality.
Then there was neither day nor night, nor ligh t nor darkness. Only the Existent 
One breathed calm ly, self-contained. Then first cam e darkness, h id  in darknesB , 
gloom in gloom . N ext all was w ater, all ohaos indiscrete. In whioh One lay v o id , 
shrouded in n o th in gn ess/

* M. X . Burman and Co., Bankipore. 2 annas.
f  H ebrew  K af (ape), from Sanskrit K opi. Hebrew, Shen-habbiu (ivory), 

Sanskrit S ken -h a -ib b in ; ibbin hieing derived from  the Sanskrit Ibhn (elephant).



Here it would seem as if we were dogmatically asserting that the Jews borrowed 
the acoonut of the early creatioo from the Aryaos, bnt we have both tradition and 
faot in Mipport of our statement. Sir Edward Sullivan in his admirable book called 
‘ The Princes of India,’ notices the traditionary belief that exists even to this day, 
among many Brahmins. He says : 1 the Brahmins entirely deny the authenticity of 
all Jewish relation’ but * they give a distinct account of ao apostate from their faith 
who established Jewish hereRy 5,000 yesrs ago,’ and a superficial comparison of the 
civilisation of the Aryans and the Jews goes a long way to corroborate th a t this 
Brahminical tradition is not altogether groundless. If it be true that theee two 
raoes came in close contact at some pre-historic date, it is only reasonable to sup
pose tba t the mightier exerted some influence to modify the manners, customs, 
belief, Ac., of the less civilised ; and there can be no denying as well that the Aryans 
were a far more advanced people, their civilization of the Vedas being in somo 
respects unparalleled even in the history of modem civilisation. I t may be errone
ously supposed thst as the Yedas were composed after the settlement of the Aryans 
in India, they cannot hav^ been the true standard of their civilisation in their 
primitive hom e; but we have positive evidence that a t least parts of them w*re 
composed before the Aryan conquerors actually entered India.”

T h e  w o rk  is well w o rth  re ad in g .
E.

. T H E  P S Y C H O L O G Y  O P  B U D D H IS M .

B y O h a r u  C h a n d r a  B o b e .

Thi* sm all p a m p h le t is a  condensed  ex p o sitio n  of som e of th e  m ore  
im p o r ta n t  d o c trin e s  w hich  a re  to  be  fo und  in  th e  m etap h y sics  of B u d d h ism , 
an d  w h ich  a re  h e re  se t fo rth  in  e ig h t b r ie f  c h ap te rs  in  w hich  th e  S k an d h as , th e  
D o c trin e  of K arm a , th e  Law  ot* C o nduct, C o n cen tra tio n , th e  F o u r  C o n tem p la 
tio n s , W isdom , a n d  N irv a n a  a re  tre a te d . T h is  l i t t le  w ork  can  be reco m m en d 
ed to  th e  re a d e r  a s  c o n ta in in g  in  a  condensed  form , m a tte r  w hich  m ig h t b e  
ex p an d ed  so as to  fill a la rg e  v o lu m e ; m an y  b e in g  th u s  en ab led  to  re ad  it  w ho 
would n o t h av e  tim e to  read  a  la rg e  w ork. I t  is p u b lish ed  by*the Mahft- 
Bodhi S o cie ty  of C a lcu tta .

E .

W e have  rece ived  a  T am il version  of “ T b e  Sfcory of th e  L ife  of B u d d h a ,” 
d e sc rib in g  fche greafc re u u n c ia tio n  as d ep ic ted  by S i r  E d w in  A rn o ld  in  h is  
“ L ig h t  o i A s ia .” I t  is re p r in te d  from  fche V iveka C h in tam ani, a n d  is a  
han d y  book wrifcfcen in  a  good an d  easy  sty le , th u s  re n d e r in g  ifc v e ry  u se fu l 
fco fche T am il k n o w in g  peoples, nnd fche D ra v id ia n  B u d d h is ts  car. by ifcs u se  
easily  u n d e rs ta n d  fche h is to ry  of L o rd  B u d d h a . T h e  book is fco be h ad  f>om 
fche E d ito r  of th e  V ire h i C h in tam an i. M adras.

R. A. S.

M A G A Z IN E S . • •

In  th e  Theosophical R eview  fo r  Augusfc, M r. M ead c o n tin u e s  h is nofces on  
“ T h e  S ib y l and  h e r  O racles."  e x te n d in g  h is  in v es tig a tio n s  th ro u g h  th e  pe rio d s 
of ancienfc G reece a n d  Rom e. M rs. H o o p e r d iscu sses th e  proa a n d  cons of 
“ T h e  M odern D iv in in g  R od ,” th e  w e ig h t of ev id en ce  b e in g  in fa v o u r  of i ts  
genuineness!. H e rb e r t  K itch en  n ex t g iv es a  b e au tifu l an d  im p re ss ive  
p an o ram ic  p e n -p ic tu re  of “ T he W a te rs  of R e n a n e ia tio n ."  M r. Fttlterfcon 
co n tin u e s  h is ex ce llen t essay  on “ T h e  C h ris tia n  TheoBophisfc,” in h is Usual



p o re  an d  lucid style. J . C. C h a tte rji continues his paper on “ T he G reat 
O rig in a tio n  as ta u g h t by th e  B uddha,” p resen ting  some of the im portan t 
p h ilosoph ical teach ing  of th e  en lightened One. M rs. Besant gives us the first 
o l a  se rie s  of five artic les on “ Problem s of R eligion,” and, ju dg ing  from th e  
in i t ia l  one in  th is  issue, tre a tin g  of “ The Existence of God, and th e  Concep
tio n s  of D iv in ity  form ulated  by M an,” they  w ill prove h ighly  instructive. W e
su b jo in  a  few ex trac ts : “ Occultism  teaches us th a t .......over our solar system
pres id es  a  m igh ty  Being, th e  Locos, th e  m anifested God of th a t system. H e 
w ou ld  be called the  F a th e r by th e  C hristian , Ish v a ra  by the H indu, A llah by

* d ie  M ahom m edan. H is consciousness is active a t  every point in H is cosm os;
H is  life  sustains it, H is power guides i t ;  everyw here w ith in  it H e is p resent, 
s tro n g  to  help, m ighty  to  save. D im ly we know th a t beyond H im  there  a re  
y e t  g re a te r Ones, b u t for us i t  is easier to conceive of the  Pow er th a t main* 
ta in s  o u r system , to  whom we are definitely re lated , th an  of the vaste r 
consciousness w hich includes m yriad system s w ith in  H is realm . Each L o g o s  
is  to  H is  own universe th e  cen tral object of adoration , and H is rad ian t 
m in is te rs  a re  r ig h tly  w orshipped by those who cannot rise to the  conception 
of th ia  cen tra l D eity .”

“ I t  is m ore im portan t th a t  a m an should realise some One before whom his 
h ea rt can  expand in  loving adoration  th an  th a t his concept should be philoso
phically  sa tisfac to ry  and  m etaphysically  correct.”

I t  is shown how adm irably  th e  R om an Catholic C hurch has m et the  w ants 
of th e  w eaker class of hum an souls by presen ting  for th e ir  adoration the 
"sw eet hum an fam iliar im age of M other M ary  and h e r in fan t Son,” in  add i
tion to  th e  D ivine D eity  and  A ngels and  A rc h a n g e ls ; thus th is church 
“ holds th e  learned  w hile a ttra c tin g  the  ignorant, satisfies the philosopher 
while consoling th e  peasan t.” M rs. Cooper-Oakloy presents in  “ T he 
F ra tre s  L uois” (order of th e  K n igh ts  and  B ro thers of L ight), th e  first 
po rtion  of a  tran sla tio n  of a  very in teresting  M S., and  says in  exp lana tion :
“ I t  w as one of th e  m any ra re  and valuable m anuscrip ts belonging 
to  th e  la te  Comte W ilkorski, in  W arsaw . H e was a  well-known m ystic and 
m ason in  Poland, and  d id  m uch tow ards th e  spread ing  of occult science in  h is 
eotm try .”  T his docum ent whioh belonged to a preceding cen tury , gives a  
d e ta iled  account of th is  organised brotherhood, and  shows th a t m odern  
Tbeosophy is  identical w ith th a t which was know n in  tim es long past.
** Galled to  th e  Gods” is  a  transla tion  of a  S iberian legend, M rs. M arshall's  
tran sla tio n  of “ T he E ducation  of the  H um an Race,” by Lessing, is oontinned 

Mercury (Ju ly), has a  variety  of good artic les : “ The E volution of 
H in d/* by H . A . W .f being first on the list. “ Philosophy and  C reed” is a  
sh o r t b u t p ithy  m onogram  by K arl K rane. N ext wo find a brief paper by 
H . D harm apala,—“ W as Sankarich& rya a  B uddh ist P” which is answ ered 
affirm atively. “ M editation and T hought-Pow er,” by C ount Axel W acht- 
m eist^r, is th e  first portion  of a m ost excellent essay which we hope to  see 
reproduced  in  pam phlet form. “ The value of H . P . B.’s w ork’’ is a  terse  
con tribu tion  w hich was read  on W hite L otus D ay by A. W , S tu a r t 
E lisabeth  H ughes w rites briefly on “ E volution ,” and  It. L iftm an has a  very 
b rief b u t expressive allegory on “ The P a th ,” “ Theosophic N om encla ture” 
ia a  comm on-sense contribution  by A. F. K nudsen, showing th a t the  techn i
cal te rm s used in theosophic lite ra tu re  are as necessary as is the technical 
vocabulary  of th e  sciences. R eports of B ranches show th a t the wide-awake 
sp irit of A m erica is m anifest in  all theosophic activ ities in th a t q u a rte r  of 
the globe.



O n r A m e ric an  c o n tem p o ra ry , M ind , p re sen ts , in  i ts  A u g u s t  issue, a  
v a lu a b le  co llection  of essays b e a r in g  u p o n  psychology , m e tap h y sics  a n d  
o c cu ltism , am o n g  w hich  a re  th e  fo llo w in g :— “ I s  V ita l  E n e rg y  C om m unica
b le  P” “ S p ir i tu a l  H e a l i n g “ T h e  C en tre s  of A s t r o l o g y “ T h e  P ro b le m  o f  
E v i l “ F ia t  M o ra ls  ’ “ W om an  in  S e rio u s  P o litic s ;” “ I s  D isease  H e re d i
t a r y  P” a n d  “ E m e rso n ’s In flu en ce  on M odern  T h o u g h t.” T b e  a r tic le  by  E liz a  
C a lv e r t  H a l l , . w h ich  d iscusses th e  q u estio n  of th e  h e re d ity  of d isease, is  
w o rth  a  y e a r ’s su b sc r ip tio n  to  th e  m agazine. T he  co n tin u ed  s e r ia l—“ A  
D a u g h te r  of L ove’’— ap p ea ls  to  lovers of th e  occu lt.

W e  a re  so rry  to  le a rn  th a t  th e  financ ia l dep ression  in A m erica  c o n se q u en t 
u p o n  th e  re c e n t w ar, h a s  n ecessita ted  som e c u r ta ilm e n t in  th e  o u tp u t  of th e  
M etaphysica l M agazine, th e  J u ly  an d  A u g u s t n u m b e rs  b e in g  issued  a s  one , 
a n d  th e  p la n  b e in g  to  com bine S ep tem b er a n d  O c to b er issues a l s o ; a i t e r  
w hich , i t  is hoped  th a t  th e  b u sin ess  s ta g n a tio n  w ill h av e  ab a ted  su ffic ien tly  to  
w a r ra n t  th e  u su a l m o n th ly  a p p ea ran ce  of th e  m agazine . T h e  su b sc r ip tio n  
te rm  w ill be ex ten d ed , th u s  e n ab lin g  su b sc rib e rs  to  g e t th e ir  fu ll quota  o f 
copies. T h e  hom e m agazine , Pearls, w h ich  w as com m enced  la s t  A p ril , w ill 
h e re a f te r  be  in co rp o ra te d  w ith  th e  M etaphysical M agazine . T h e  issu e  b e fo re  
u s  o p ens w ith  a  good a r tic le  b y  C h a rle s  Jo h n s to n , on  “ T h e  M em ory  of P a s t  
B ir th s”  (th e  su b s tan ce  of w h ich  w as g lean ed  from  a  series  p u b lish ed  m an y  
y e a rs  ago  in  th e  Theosophist), a f te r  w hich  fo llo w ,am o n g  o th e rs , “ C h r is t ia n i ty  
a n d  R e in c a rn a tio n ,” “  A stro lo g ica l Sym bolism ,” “ T h e  E m p ire  o f th e  
In v is ib le s ,” Son  K leo n  th e  H in d u /*  a n d  “ T h e  E te rn a l  L ife .” T h e  d e p a r t 
m e n t of “ T h e  H om e C irc le ,” a n d  th e  “ E d ito r ia l  C o m m en ts” p re se n t m u ch  
th a t  is  o f in te re s t.

Food, H om e  an d  G arden  is a tt ra c t iv e  as u su a l.

Im m o rta lity  is th e  t it le  of a  new  C hicago  q u a r te r ly  m ag azin e , e d ite d  b y  
J .  C. F .  G ru m b in e . I t  is  d ev o ted  to  C h r is tia n  Science, M in d  C u re , Psycho-- 
p a th y , T heosophy , O ccu ltism , a n d  S p ir itu a lism . A m o n g  i ts  l is t  of c o n tr ib u to rs  
w e n o tic e  th e  fa m ilia r  n am es of A n n ie  B esan t, Je ro m e  A. A n d e rso n , W . J .  
C olville, F ra n z  H a r tm a n n , C ora  L. V . R ich m o n d , S w am i S& radananda, a n d  
o th e rs . I t  is an n o u n ced  th a t  th e  S e p tem b e r n u m b e r  w ill be d ev o ted  to  C la ir 
voyance, th e  D ecem b er n u m b e r  to  R e in c a rn a tio n , th e  M arch  n u m b e r to  P s y 
ch o m e try  a n d  th e  J u n e  n u m b e r to  In sp ira tio n . T h is  f irs t issue  is  e sp ec ia lly  
d ev o ted  to  th e  su b je c t of Im m o rta li ty . M rs. B esan t c o n tr ib u te s  a  m o st 
ex ce llen t a r tic le  on  i ts  M etap h y sica l asp ec t, a n d  n o tw ith s ta n d in g  i ts  tit le , th e  
a r tic le  is  em in e n tly  p rac tica l. T h ere  is of la te  an  o u tp o u r in g  of new  m a g a 
z ines in  A m erica, m e ta p h y sica l a n d  occu lt.

Revue Theosophique Franpaise fo r A u g u s t  is an  in te re s t in g  n u m b er . 
O p e n in g  w ith  a  t ra n s la tio n  of “ M an a n d  h is  B od ies,” th e  n e x t a r tic le  is  a  
c r it ic a l  m o n o g rap h  on S a in t  T h ere sa , th e  S p a n ish  m y stic  a n d  v is io n a ry  o f  
(h e  16 th  C e n tu ry , one of th e  p u re s t  c h a ra c te rs  in C h u rc h  h is to ry . T h e , p ro 
g re ss  of p sy ch ica l re sea rc h  h as now  m ade i t  im possib le  fo r u s to  a ccep t 
l ite ra l ly  h e r  v isions a n d  fa m ilia r  ta lk s  w ith  G od an d  C h ris t, a n d  th ey  a p p e a r  
to  u s  in  a  m u ch  less m y ste rio u s  an d  aw esom e l ig h t  th a n  th ey  h av e  to  th e  
re lig io u s  p u b lic  d u r in g  th e  p a s t th re e  cen tu rie s . M. C ourm es, th e  w r i te r ,  
ju s t ly  ex p la ins h e r  experiences as b e lo n g in g  to th e  th ird  p lane  of s u p e r 
te r r e s t r ia l  consciousness, in  p a r t ,  a n d  a lso p a r tly  to  th e  a s tra l  p lan e  of i l lu 
sion. D r. P a sc a l, w ho w as a  D elegate  to  th e  E u ro p ea n  S ec tio n a l C on v en tio n  
in  L o ndon , g iv es a  b rie f b u t  good re p o r t  of th e  p ro ceed in g s ; M iss P y n e 's  
o c c u lt s to ry  of “ A  fa lse  r ig h t  h a n d ” show s how a  t ru e  p a lm is t  w ill a lw ay s re a d



the lines in both hands before prophesying; M. Guymiat writes on “ Gods 
and Forces,” and there is the usual budget of press notices. The translation 
of the “ Secret Doctrine” is continued.

Theosophy in Australasia. The contents of the August number are, The 
Outlook; Heredity and Personal Responsibility ; A Weird Experience Ques
tions and Answers ; Activities; nnd Notes of News. Mr. Mayers’ article on 
Heredity is scholarly and suggestive, like all his writings, and the weird 
story recalls H. P. B.’s famous one, “ Can the Double Murder P” The reports 
from Branches show that things are going on much as usual.

Lotus Bliithen (Leipzig, Aug.) continues the metrical translation of tbe 
Bhagavad Gita. I t  contains also an introduction to the esoteric teaching of 
the Talmud—an article we should like to see expanded and continued. 
Here are some extracts :—“ He perishes who seeks to extract gain from the 
crown of wisdom.” “ Be thou the accursed, not the one who curses.*’ “ Praise 
God for the evil as well as for the good.” “ When tho righteous dies he loses 
but the earth.” “ The lost jewel ever remains a jewel, but he who has lost it 
may well wander and weep.” “ Life is a fleeting shadow says the Soripture. 
Is it the shadow of a tower or of a tree ? A shadow that remains for a while ? 
No, it is the shadow of a bird in its flight. Away flies the bird and there 
remains neither bird nor shadow.” An article on reincarnation, and answers 
to correspondents make up the rest of a good number.

Sophia (Madrid) goes on as calmly and appears as punctually as though 
there were no war nor the spectre of Carlism hovering over the mountains. 
The August number contains translations of H. P. B.'s article on the Eso
teric character of the E v angelistsB ertram  Keightley’s on Sankhya; and 
the weird records of twilight talks among our astral wanderers. Sefior Soria j  
Mata’s learned paper on the beginnings of things is continued; R. R. offers 
a learned article on “ Seroterapia,” a new branch of therapeutics ; an article 
from the Arya Bala Bodhini on Kshetra, &c., is translated and copied, and 
there are the usual review notices of the press.

The Vahan, the monthly organ of the European Section, T. S., is well 
worth the subscription price, to outsiders, of only 2s. 6d. per annum* The 
answers to queries are valuable.

Philadelphia (Buenos Aires) is the title of the new monthly magazine 
promised by our energetic and earnest Branch in Argentina, S. A. In ap
pearance and general get-up it is most creditable to its conductors. The 
Greek name is most appropriate for a Theosophical publication and the con
tents of the first number—largely translations of standard articles by our 
best writers—are well calculated to introduce Theosophy under an attractive 
guise to the Spanish-speaking public of South America.

Philadelphia, our South American organ, sends us its second (August) 
number, which looks as well and reads as well as its predecessor. Besides, 
translations from Bnlwer, Mrs. Besant, H. P. B., M. C. and Col. De Rochas, 
there are original articles on Religion and other subjects.

Mercury for August is an interesting number, full of original articles 
by Misses Havens and Mesick, Count Axel Wachtmeister, C. H. Conner 
and Miss S. E. Palmer, our expected American colleague.

Teosofia (Rome) is as neat and attractive in appearance as it hitherto 
has been. The number for August contains an able article by Doctor Pascal, 
of France, upon Reincarnation, its moral, philosophical and scientific reason



ableness; and a continued translation of Mr. Marques' argument on the scienti
fic corroboration of H. P. B. by recent authorities. We hope Signor Calvari 
will keep on with a stout heart and full sense of the good he is doing.

Theosophia (Amsterdam) for August, opens with an original article by 
Afra, on “ Co-operation ; ” Madame P. C. Meulemen discusses “ The Use of 
holding Conventions there are several translations from Mrs. Besant's 
works; “ Tao Te King—” a rendering and commentary—by Johan van Manen, 
together with miscellaneous matters and reports of theosophical movements.

Prabuddha Bharata comes to us reincarnated. Its publication has been 
resumed at Almora, the Swami Vivekananda being chief conductor and 
contributor. May its new life be crowned with success. The chief article in 
the present issue is, “ The Outlook of Indian Monism,’’ by the Swami S&radi- 
nanda. This is to be continued.

Bays of Light scintillates from the Musaeus School for Buddhist Girls, 
as usual. An additional hall for school recitations is now being erected, and 
a little more financial aid would be very acceptable.

The Arya Bala Bodhini for September is a very interesting number. 
Miss Edger’s contributions should make this magazine eagerly sought after 
by Indian youth. Some of the articles, however seem of far too advanced a 
grade to be exactly adapted to the mind of the average youth.

The Buddhist comes to us in magazine form, as it enters the tenth year 
of its publication. I t  is hereafter to be issued monthly and is edited by onr 
friend, D. B. Jayatilaka, b. a., Vice-Principal of Ananda College, Colombo. 
.His opening remarks are hopeful, his record of the past year’s educational 
work, encouraging, and his “ Retrospect and Appeal,” in regard to Buddhist 
education in Ceylon, spirited. There are several articles on the Buddhist 
Revival in South-India; the reply of the Chief Priests in Ceylon to the 
Madras Panchama Committee; the first instalment of an interesting histo
rical article on “ Buddhism and India,” and a translation of one of Lord 
Buddha’s instructive discourses on the duties of Priests and laymen. We 
hope the magazine may receive the support which its present improvement 
amply merits.

The Banner of Light (August 6th) has a good editorial on “ Karma.1' 
“ The word,” it says, “ is a veritable multum in parvo, and conveys more tru th  
in its five letters than is sometimes found in five sentences of ordinary 
words.” “ He [man] finds as much time in the eternity of the past as there is 
in the eternity of the future,”

*' He comes at last to know that he has to create his own Kftnwn, work 
out his own salvation, prepare his own destiny, and earn his own immortality.'* 
The concluding sentences are these : “ He, therefore, recognizes the im
mutability of law, and the inevitable consequences that must come from its 
transgression. This leads him to seek wisdom in the highest through 
obedience to the commandments of the soul, that his Karma may be as free 
from mistakes as possible, and his Fate a full comprehension of the beauty 
of Love.”

Alexander Wilder contributes a short article on American matters and 
W. T. Stead writes a couple of columns on “ What is Wanted”, which is 
summed up at the close as, “ more sympathy for psychics; more enthusiasm 
for our cause” * * * a compilation of “ the evidences and the Scripture of 
Spiritualism”, and, “ a bureau of communication between the living and tbe 
so-called dead.”



W e have received Light and  th e  Philosophical Journal.
W e have also a t hand, the  S eptem ber issue of Mind, and of Universal 

Brotherhood, The N e w  Century, and num erous o ther exchanges—home and 
foreign.

CUTTINGS AND COMMENTS.

“ Thoughts, like the pollen of flowers, leave one brain and fasten to another.”

A w rite r  in Harper's Magazine  fo r J u n e  g iv e s  a  
Natural  re f re sh in g  reco rd  o f o b se rv a tio n s  e x te n d in g  o v e r 

development a  p e rio d  o f six  y e a rs , m ad e  on th e  t r a in in g  o f  a  ch ild  
of children. fo u r te e n  m o n th s  o ld , ‘'u n d e r  w h a t m ig h t be ca lled  th e  

P es ta io z z ia n  p rinc ip le  o f le t t in g  a lone , w ith  u n c o n sc io u s  
superv is ion , in a  ca re fu lly  g u a rd e d  e n v iro n m e n t w h ich  su p p lied  a  
g rea t n u m b e r  o f  c e n tre s  o f in te re s t  th a t  w ere  lull o f  in d ire c t s u g g e s 
tion. N o  fo rm al te a c h in g  o f  any  k in d  w as  a llo w ed  u n til th e  en d  o f  
the s ix th  y e a r , b u t  all q u e s tio n s  w ere  ca re fu lly  a n sw e re d , a n d  effo rt 
w as m ad e  to  see  th a t  th e  a n sw e rs  w ere  c lea rly  u n d e rs to o d . . .S u r r o u n d 
ings w ere  ca re fu lly  p lan n ed  to  m ee t th e  g ro w in g  n eed s  o f  th e  ch ild  
from th e  m o m e n t he b e g a n  to  n o tice  th in g s . T h e  reco rd  is , th e re fo re , 
one o f  sp o n ta n e o u s  d ev e lo p m e n t o f se lf-a c tiv ity  p ro d u c e d  a s  a  re s u lt 
of ( i )  s u g g e s t io n  b a se d  u p o n  a  ca re fu lly  c o n s id e red  e n v ir o n m e n t ; 
( 2) o f a c c u ra te  an d  sy m p a th e tic  e x p la n a tio n  g iv e n  on ly  w h en  a sk e d  
f o r ; a n d  (3)  o f  ca re fu lly  g ra d e d  s te p s  th a t  w ere  ta k e n  o n e  a t  a  tim e .”  

A v e ry  im p o r ta n t fa c to r  in th is  co n n ec tio n  is th e  in fluence  of 
tbe c h ild 's  p la y m a te s , its  p a re n ts , an d  o th e r  friends. T h is  m e th o d  o f  
early  e d u c a tio n  fo r c h ild re n  sh o u ld  co m m en d  its e lf  to  p a re n ts , a s  i t  
avo ids o v e r - s tr a in in g  th e  m ind  a t th e  e x p e n se  o f  th e  b o d y  w h ich  
shou ld  b e  a llo w ed  full a n d  free  dev e lo p m en t. Seven  y e a rs  th u s  sp e n t 
will lay  th e  fo u n d a tio n  fo r a  ro b u s t p h y siq u e , and  th e  ch ild  w ill th e n  
be read y  a n d  a n x io u s  to  lea rn . T h e  g u lf  th a t  s e p a ra te s  tru e  e d u c a tio n  
from m o d e rn  sc h o o l-c ra m m in g  is heav en -w id e .

*
* *

Another A c o rre sp o n d e n t o f th e  Madras Mail  g iv e s  th e
M Sure cureu fo llo w in g  v a lu ab le  in fo rm a tio n  :—

fi* . “ I t  m ay be welcome news to some of y ou r readers, if
scorpion sting, you give space to announce the  fact th a t D over's pow der is 

in m ost cases a su re and  speedy cure for scorpion stin g . 
A lthough th e  v irtues of th is d rug , when used for the  purpose in  question, a re  
probably well-known to the m edical fra te rn ity , y e t its  value was a  recen t an d  
wonderful discovery to  the  w riter. A  T elugu friend was suffering from  
the re su lt of tread ing  on a  scorpion, w ith his bare feet. A fte r all th e  usual 
remedies a t  hand  had failed to give relief, a tabloid consisting of five g rains 
of D over’s pow der was tr ied  as an  experim ent. W e p u t the  tabloid on ah lo ck , 
let a  drop  of w ater fall upon it, m ade i t  in to  a soft paste, and applied i t  to  th e  
spot w here th e  scorpion had  applied his sting . The effect was m agical. The 
victim  p a tted  h is foot affectionately and gave a  whiff o r relief. Then he 
sat np  and began to laugh. A t th is the whole com pany of friends p resen t 
began to  jo in  in  the celebration. The pain  was all gone, and he sp rang  to  
his feet an d  w ent about his work with a broad sm ile on Lis face, th a t re tu rn s  
still, w henever th e  occasion is referred  to  in his hearing. Since th a t n igh t, 
over tw en ty  cases have been trea ted  w ithout one failure. I n  the case of one 
eld woman, i t  was nearly  an hour before th e  pain was en tire ly  gone, b u t in 
some cases, th e  co re  has been instantaneous. The relief has been im m ediate 
in every case. G enerally, the  sufferer goes on his way rejoicing, in  less th an  
a  q u a r te r  of an  hour. However, if in  any case the  reader should find it  a



failure, he must nofc give ifc up for a bad bargain. He may be sure there is a  
blessing in ifc. If fche cure is slow, keep dropping more wafcer on fche paste, 
and du nofc allow ifc fco gefc dry until fchere is no vesfcige of fche pain leffc. T he 
form in which we use fche anfcidote now is fche Dover's powder obtained in bulk 
from fche Municipal Hospifcal. This proves fully as effective as fche fcabloids. 
Hoping fchafc fchis nofce may cafcch fche eye of some one who will be glad fco see 
ifc, fche wrifcer takes much pleasure in confcribufcing an ifcem fco fche lessening of 
pain in the land of India." T h a l u .

***
T h e  C za r o f R u ss ia  h a s  ca u se d  to  be is su e d  to  

An F o re ig n  d ip lo m a ts  a t  S t .  P e te r s b u rg , a  n o te  d e c la rin g '
important th a t  “ th e  m a in te n a n c e  o f  p eace  a n d  th e  red u c tio n  o f
movement. e x c e ss iv e  a rm a m e n ts , now  c ru s h in g  all n a tio n s , is  a n

id ea l fo r w h ich  a ll g o v e rn m e n ts  o u g h t  to  s t r iv e .” T h e  
C z a r  a lso  in v ite s  an  In te rn a t io n a l co n fe ren ce  to  d is c u ss  th e  n e c e s s a ry  
m e a n s  fo r th e  a t ta in m e n t  o f  th is  m u ch  d e s ire d  en d . T h is  is in d eed  a  
m o v e  in  th e  r ig h t d ire c tio n , fo r c iv ilized  c o u n tr ie s  cou ld  m u ch  b e t t e r  
a ffo rd  to  s e t tle  th e ir  d iffe ren ces by  a rb i tra tio n  th a n  by  th e  s h o c k in g ly  
b a rb a ro u s  a n d  ex p en siv e  m e th o d  o f  w a rfa re , w h ich  is su re  to  s a p  th e  
life o f  th e  n a tio n , w h e th e r  th e  end  be v ic to ry  o r  d e fea t. O f  c o u rs e , 
c irc u m s ta n c e s  can  be im a g in e d  u n d e r  w h ich  w a r w ou ld  be c o n s id e re d  
th e  le s se r  o f  tw o  g r e a t  ev ils , y e t  su ch  c irc u m s ta n c e s  c an  h a rd ly  b e  
th o u g h t  o f  a s  liab le  to  e x is t a m o n g  tw o  o r  m o re  civilized n a tio n s . 
F ra n c e  se e m s le a s t w illin g  to  acced e  to  th e  C z a r’s p lan . W h a t  a n  
o p p o r tu n ity  is  now  o ffered  fo r G e rm a n y  to  im m o rta liz e  h e r  n a m e  
a m o n g  all peop le , by m a g n a n im o u s ly  c e d in g  to  F ra n c e  th e  tw o
p ro v in c e s  ta k e n  from  h e r  a s  tro p h ie s  o f  w ar, d u r in g  th e  la s t  s t r u g g le  
b e tw een  th e  tw o  n a tio n s . T h is  m ig h t s m o o th  th e  w ay  le a d in g  to  co 
o p e ra tio n .

** •
A h ig h ly  im p o r ta n t in v e n tio n  h a s  la te ly  b een

Irresistible b ro u g h t to  te s t  in  A m erica , c o n s is t in g  o f a  p ro jec tile  
projectiles, th a t  seem s p ra c tic a lly  ir re s is tib le , a s  th e  h e a v ie s t  

p la te  a rm o u r  w h ich  a  m o d ern  w a r sh ip  can  c a rry  d o e s  
n o t  s to p  i t s  c o u rse . D u r in g  a  re c e n t t r ia l  th e  p ro jec tile  p a s s e d  
th ro u g h  a  so lid  w all c o m p o sed  o f  ten  in c h e s  o f h a rd e n e d  n ick e l s te e l, 
tw e lv e  in ch es  o f o a k  p la n k  a n d  th re e  b o ile r p la te s , a n d  th e n  w e n t o n  
i ts  w ay , d o u b tle s s  la u g h in g  a t  su ch  s l ig h t im p ed im en ts . W h a t  can  
be  d ev ised  to  o p p o se  th is  p ro jec tile , w h ich  seem s se c o n d  o n ly  to  a  
th u n d e rb o lt ,  re m a in s  to  b e  seen .

** *
D r. H a ro w itz , th e  V ien n a  c o r r e sp o n d e n t o f  th e  

Artificial Chronicle, se n d s  n ew s o f a  w o n d erfu l a n d  h ig h ly  im p o r- 
albumen ta n t  d isco v e ry , w h ich  is no  le ss  th a n  th a t  o f p ro d u c in g  

to replace in th e  la b o ra to ry  o f th e  c h e m is t, “  artificial albumen 
flesh as food. w ith  a b so lu te ly  th e  sam e  n o u r ish in g  q u a li tie s  a s  

found  in  th a t  w h ich  is o b ta in e d  from  o rg a n ic  b e in g s .”
D r. L eo  L ilien fe ld , o f  V ien n a , a f te r  y e a rs  o f s tu d y , a sc e r ta in e d  th a t
b y  c o n d e n s in g  p h en o l a n d  am y d o -ace tic  a c id  w ith  p h o sp h o ro -c h lo r ic  
ox id e  he co u ld  p ro d u c e  “  p e p to n ,” a  p ro d u c t p rev io u s ly  su p p o se d  to  
be  g e n e ra te d  by o rg a n ic  b e in g s  on ly . T h e  D o c to r  d e m o n s tra te d  h is  
ex p e rim e n t, b ey o n d  a ll d o u b t, b efo re  th e  m em b ers  o f  th e  C h e m is t’s  
C o n g re ss , a t  V ie n n a  on A u g u s t 4 th . T h e  a s to u n d in g  p o ss ib il it ie s  
in  re la tio n  to  h u m a n  food , w h ich  th is  d isco v e ry  o p e n s  up , a re  u n 
p re c e d e n te d , a n d  fu rn ish  a n o th e r  in d ic a tio n  th a t  th e  d a y s  o f flesh* 
e a tin g  a re  n u m b ered .

#*#



The Theosophical Review  p u b lish e s  a  le t te r  p u r-  
Perfection p o r t in g  to  h a v e  e m a n a te d  from  th e  pen  o f “ a m odel 

in E d i to r ” in  C h in a . T h o u g h  w e can  n e v e r h o p e  to  re ach
suavity. t h a t  em in en ce  in s u a v ity  w h ich  a b o u n d s  th ro u g h o u t  

th is  u n iq u e  p ro d u c tio n , w e re p ro d u c e  it  fo r th e  b en e fit 
of our c o n te m p o ra r ie s  a n d  su c c e s so rs .

I llu s tr io u s  B ro ther of fche Sun and  Moon :— Behold thy  se rvan t p ro s tra te  
before th y  f e e t ; I  kowtow to thee, and beg th a t of th y  gracioasness thou 
m ayest g ra n t th a t  I  may speak and  live. Thy honoured m anuscrip t has 
deigned  to  casfc fche lig h t of ifcs august countenance upon us. Wifch rap tu re  
we h av e  perused it. By the bones of my ancestors, never have I  encountered 
such— w ith such pathos, such lofty though t. W ith  fear and trem b ling  I  
re tu rn  th e  w riting . W ere I  to publish the treasu re  you send me, the  E m pero r 
[o r  E m press] would order th a t  it  should be m ade th e  standard , and  thafc none 
be  published except those th a t equalled it. K now ing lite ra tu re  as I  do, and 
th a t  it  w ould be impossible in  ten  thousand  years to  equal w hat you have 
done, I  send y o u r w ritin g  back. T en thousand  tim es 1 crave your pardon. 
Behold, m y head is a t  your feet. Do w hat you will. Y our se rv an t’s servan t, 
—The Editor.

•* *
R ev . A. S c h w a rtz , P h . D ., in  th e  Church Gasette

Should hens s a y s  :
eS S s 071 " The h ighest exhibition of S abbatarian ism  is probably to

the Sabbath ?  be found in the T alm udic trac ta te  which discusses the ques* 
tion  w hether it  is allowable to  ea t an egg laid by a  hen on 

th e  S abba th  Day. A ll w ere agreed  th a t i t  was no t perm issible to  do so in  
th e  case of a  hen kep t for laying, b u t the  two g rea test teachers of th e  day, 
H illel a n d  Scham m ai, d isagreed as to  the line of conduct to be pursued  in  the  
case of a  hen  k ep t for eating , o r should a  festival fall on the sam e day as the 
S abbath . T he question w ould never have been solved had no t th e  oracle, in  
answ er to  fran tic  appeals, cu t the G ordian knot by declaring  th a t the w ords 
of H ille l and  Scham m ai are  both th e  w ords of the liv ing  God, b u t the la t te r  
should be followed in  practice.”

**♦
W e  lea rn  th a t  s in ce  th e  c re m a tio n  o f  th e  la te  M rs. 

Cremation in Je lo v itz  in  C a lc u t ta ,  a  n u m b e r o f  th e  E u ro p e a n  re s i-  
Calcutta. d e n ts  a re  jo in in g  fo rces fo r th e  p u rp o se  o f  e re c tin g  a  

c re m a to r iu m . I t  is s a id  th a t  th e  C ity  C o rp o ra tio n  
v iew s th e  p ro je c t fa v o u ra b ly , an d  a s  so o n  a s  a  su ita b le  s i te  h a s  been  
ch o se n , th e  w o rk  o f  b u ild in g  w ill p ro ceed .

T h u s  th is  im p ro v ed  m e th o d  o f  d is p o s in g  o f h u m a n  re m a in s , w hich  
w a s  p ra c tic a lly  d e m o n s tra te d  a n d  b ro u g h t  to  th e  n o tic e  o f  W e s te rn  
p eo p le  by C ol. O lc o tt , in A m erica , so m e y e a rs  ag o , is sp re a d in g  a n d  
w ill d o u b tle s s  so o n  be a d o p te d  by  all civ ilized  n a tio n s .

♦**
V a rio u s  c o n tr ib u to rs  in th e  Church Gazette s u g -  

W h y  m e n  g e s t  th e  fo llo w in g  re a s o n s  w h ich  m ili ta te  a<. a in s t  
•wont c h u rc h -g o in g : 

go to church. “ The average man cannot receive wifch favour, s tran g e  
and mysfcerious doctrines and  rifcual. So long as c r ed is ' 

p laced before character, and practical Ohrisfcianifcy preven tt d  by theologi
cal, will men refuse to ally them selves w ith  the  C hurch. W hat especially 
galls the average man is th e  fatuous tediousness of the sermoM; the* 
effeminacy of m any of the clergy, upon whom men of the w orld look w ith  
good hum oured con tem pt; th e  d ictato rial a ttitu d e  of fche Sacerdotal 
c le rg y ; th e  narrow ness of the  Low C hurch clergy .”

T o  th is  m ig h t be a d d e d — th e  u t te r  a b s u rd ity  a n d  re p u ls iv e n e ss  o f  
p o r t io n s  o f  th e  e x o tc r ic  C h u rc h  c reed .

• • •



A re c e n t e x c h a n g e  g iv e s  a  v e ry  s a t is fa c to ry  
Rapid  a c c o u n t o f th e  re co v e ry  o f  a  lad  w ho  h ad  b een  b it te n

recovery on  th e  to e  by a co b ra . H e  w as  t r e a te d  by  h is  fa th e r  w h o  
from  h ap p e n e d  to  h av e  a  co p y  o f  a  u sefu l litt le  w o rk  o n

cobra-bite. ** S n a k e s , S n a k e -b i te s ,” <fec., a n d  fo llow ed  th e  d ire c 
tio n s  th e re  g iv en . As soon  as po ss ib le , tw o  l ig a tu re s  

w ere  tied  a ro u n d  th e  toe , ab o v e  th e  v o u n d s , an d  sev e ra l in c is io n s  
m ad e  in th e  re g io n  o f i!ie p u n c tu re s , .o  fu rn ish  a  free  o u tle t  fo r th e  
p o iso n ed  b lood , w h ich  w as, a t  first, blac ’< a s  in k , b u t g ra d u a lly  a s s u m e d  
th e  n o rm a l co lo u r , a f te r  th e  co n tin u e d  p o u r in g  on  o f  ho t, o r  ve ry  w a rm  
w a te r  a n d  m uch  sq u e e z in g  o f th e  in ju red  m em b er. In  tw o  o r  th r e e  
h o u rs  th e  lad  w as  fee lin g  a s  lively  a s  e\/er.

#*#
T h e  Indian Mirror o f  A u g u s t 3 1 s t  n o tic e s  th e  

Buddhist in c re a s in g  m o m en tu m  o f th e  e d u c a tio n a l m o v e m e n t
educational a m o n g  th e  B u d d h is t p o p u la tio n  o f C eylon , w h ich  w a s  
activity. s ta r te d  by th e  fo u n d e rs  o f  th e  Theosophical S o c ie ty ' 

so m e  y e a rs  a g o , a n d  s a y s :
The Theosophical Society has been doing excellent educational w ork 

am ong the B uddhist population in Ceylon for m any y ea rs  past. The num ber 
of schools in Ceylon, worked by the Society is seventy, th ir ty -e ig h t of w hich 
receive annual g ran ts  from  G overnm ent. The Theosophical Sooiety w ould 
be able to show equally g>od work in  Ind ia , b u t un fo rtunate ly , the  H indus 
o f th e  present day  are not particu la rly  keen over any th in g  in  p a rticu la r, 
except it  be politics.

T h e  R ev. C an o n  W ilb e rfo rc e  is ev id en tly  a  broad* 
Theosophical m inded  m an  h a v in g  a  la rg e  d e g re e  o f  sp ir itu a l devel-

doctrines o p m en t. In  one  o f h is  re c e n t se rm o n s  a t  Westmin*
from  s te r  C a th e d ra l, L o n d o n , he sa y s  :—
pulpits. “ C reation is Love u tte rin g  itself, conditioning itse lf

in  a  body, th e  U niverse. T he self-sacrifice of God is  n o t 
so m uch H is em bodim ent in one man, as H is conditioning him self in  a ll 
m e n ; and  H is Incarna tion  in th e  P erfect M an is the  clim ax of H is  ceaseless
operation  in a ll m e n ......

I f  God be the  self-evolving sp ir it th a t  is in all, then, in th e  deepest, 
tru e s t sense, hum anity  is H is son. W hoever dares to  lim it D ivine sonship 
unjustifiab ly  narrow s the sphere of the ‘ D ivin ity  th a t s tirs  w ith in  us,’ *’

Speaking of Jesus, the Canon s a y s : H e is “ the represen tative of the race,
‘ th e  n rst-bo rn  am ongst many b re th ren ’, th e  A rchetypal specimen of the
destiny  of hum anity. ‘ A s He is, so are  we in th is  w orld.’.......was no t th is  tb e
Incarnation , the E terna l One show ing in a new way how H e alw ays has been, 
is  now, and  ever will be, inhab iting  the hum an race P ‘ I  am  come,* H e said, 
‘ th a t  they  m ight have life, and th a t  they m igh t have it  m ore abundantly.* 
A gain and  again, in em phatic words th a t  w ill not bear explain ing away, he 
identifies H im self w ith tbe hum anity  H e came to  redeem. He speaks of Him* 
self as being the  representative, the  promise, th e  p a tte rn , the potency of th e  
ham an  race. Even in speaking of H is own ascension He is careful to  say,
« I  ascend unto my F a th er and your F a ther.’ ”


